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V I E W 

OF THE 

INTERNAL EVIDENCE 

OF THE 

CHRISTIAN RELIGION. 

■ i • . . • • , 

MO S T of thi :wmef s, Y^ltQ. \ '■, 
have undertakieai tii-ofiroVc 
the divine origin of.thelClvittUd,*. 
Religion, have had .rccoiirfe-Ja 
arguments drawn from thefe three 
heads : the prophecies ftill extant 
in the Old. Teftament, the mira- 
cles recorded in the New, or the 

B internal 



iiitcmal ^^ideffdfe ^rifiifg fitsn that 
excellence, and thofe clear marks 
of fupernatural iriterpofition, which 
are lb confplicuous in the rcligioir 
itfelf : The two former have been 
fufficiently explained and inforced 
ty the kblcfft pens ; But the laft,. 
which feems to carry with it the 
greateft degree of conviftion, has 
never, I think, been Confidered 
with that, attention, which it de- 
'•fertes.v'.' ••::• : 
•••::r:riieaii--ii6t hei^e to depreciate 
^ . ':the^/proo£j t^f ifing fr6m either pro- 
• -•jJhedie*,' . »• • hiirades : they both 
have or ought to have their 'proper 
weight ; prophecies are permanent 
mifacles, Whofe authority is fuf- 
ficiently confirtned by their com- 
pletion. 
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pUmny and are therefore folid 

jproofs ef the fuperivatural origin 

^ a 'region, ^hofe troth they were 

if^fided to teftify ^ fuch are thofe 

to be ;foimd in various .parts of the 

icripiures relative to the coming 

^ the Meffiah^ the deftru(%ion-of 

Jemfaleaij and the utoexannpled 

ilate in which the Jews have .ever 

Jinee continued, all (o oircumftan- 

.tially defcraptive of theevents^that 

they feem rather hiftories of paft, 

.than 5pradi<9i<ains of tfutiare tranfac- 

Jtionsi .and whoever will ferioufly 

confider the ifianneofe ^iftanc,e of 

ftoiae betweeii - fon;ie of them and 

4Jbe events -which tbesy foretell, the 

awiateiiFupted ^ohain by which tliey 

,are .iconnedled for many -thou fand 

B 2 years. 
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years, how exaftly they correfpond 
with thofe events, and how totally 
unapplicable they are to all others 
in the hiftory of mankind ; I fay, 
■ 'whoever confiders thefe circuni- 
ftances, he will fcarcely be per^ 
fuaded to believe, that they can be 
the produftions of preceding ar- 
tifice, or pofterior application, or 
can entertain the leaft doubt of 
their being derived fronm fuperna- 
•tural infpiration. 

The miracles recorded in the 
New Teftament to have been per- 
formed by Chrift and his Apoftles, 
-were certainly convincing proofs 
of their divine commiflion to thofe 
who faw them ; and as they were 
Jeen by fuch numbers, and are as 

well 
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well attefted, as other hiftorical. 
fafts, and above all, as they were 
wrought on fo great and fo won- 
derful an occafion, they muft ftill 
be admitted as evidence of no in- • 
confiderable force -, but, I think, *; 
they muft now depend for much of 
their credibility on the truth of 
that religion, whofe credibility they ■ 
were at firft intended to fupport./ 
To prove therefore the truth of the 
Chriftian Religion, we fhould be- 
gin by fhewing the internal marks 
of Divinity, which are ftamped 
upon it i becaufe on this the ere* 
dibility of the prophecies and mi- 
racles in a great meafure depends: 
for if we have once reafon to be 
convinced, that this religion is de-^ 

B 3 rived 
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fivti from a fupematural ori^n ; 
prophecies and miraclcis will be- 
<:ome ffa far from being incredible, 
that it will be highly probable, 
chat a fupernatural revelation 
Ihould be foretold, and inforced 
by fupernatural means. 

What pure Chriftianity is, divdt- 
ed of all its ornaments, appenda- 
ges, and corruption, I pretend not 
to fay J but what it is not, I will 
venture to affirm, which is, that it 
is not the offspring of fraud or 
fiftion : fuch, on a fuperficial view, 
I know it muft appear to every 
man of good fenfe, whofe fenfe has 
been altogether employed on other 
fubjefts 5 but if any one will give 
himfelf the trouble to examine it 

with 



in 

.... J . 

-jfilj p^air^y fee th^t howeye^ 
fr^ud ai^d fiftipn m^y jhayc grown 
up with it, yet jit never could 
have been grafted oo the fame 
ftock> nor planted by the fame; 
hand. 

To afcertain the true fjrftemi and 
genuine doctrines of th^s religion 
^er the undecided contrpyerfies 

' . . . ■ . . ' ■ 

of above feventcen centuries, and 
to Femoye ^ the rubbifh, which 
artifice and ignorance have been 
heaping upon it during all that 
tinae> would indeed be an arduous 
taflc, which I ihall by no means 
undertakes but to fliew, that it 
cannot poffibly be derived from 
human wildom, or human im- 

B 4 pofture. 
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pofture, is a work, I think, at- 
tended with no great difficulty, 
and requiring no extraordinary 
abilities, and therefore I fhall at- 
tempt that, and that alone, by 
ftating, and then explaining the 
following plain, and undeniable 
propofitions. 

Firft, that there is now extant 
a book intitled the New Tefta- 
ment. 

Secondly, that from this book 
may be extrafted a fyftem of re- 
ligion ihtirely new, both with re- 
gard to the objeft and the doc- 
trines, hot only infinitely fuperior 
to, but unlike every thing, which 
had ever before entered into the 
mind of man. 

Thirdly, 
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Thirdly, that from this book 
may iikewife be coUefted a fyftem 
of ethicks, in which every moral 
precept founded on reafon is car- 
ried to a higher degree of purity 
and perfedtion, than in any other 
of the wifeft philofophers of pre- 
ceding ages ; every moral -precept 
founded on falfe principles is to- 
tally omitted, and many new pre- 
cepts added peculiarly correfpond- 
ing with the new objedt of this 
religion. 

Laftly, that fuch a fyftem of re- 
ligion and morality could not 
poflibly have been the work of any 
man, or fet of men ; much lefs of 
thofe obfcure, ignorant, and il- 
literate perfons, who aftually did 

difcover. 



difcover, and pubKfli it to the 
worlds aud that therefore it muft 
iindoubtedly have been efieded by 
the interpofition (rf divine power, 
that is^ that it mufl derive it« 
origin from God, 
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PROPOSITION L 

l^ERY little ne€d be feii, 
to eftaWifti my firft Propo- 
fitiorl, which is fingly this : diat 
there is now extant a book inti- 
tled the New Teftamcnt : that is, 
there is a colleftion of writingft 
diftinguifhedby that denomination, 
containing four hiftorical accounts 
of the birth, life, ai^ions, dif- 
courfes and death of an extraordi- 
nary perfon named Jefus Ghrift, 
who was born in the reign of Au- 
gufhjs Caefar, preached a new reli- 
gion throughout the coxmtry of 
Judsea, and was put to a cruel and 
ignominious death in the reign of 
Tiberius. Alfo one other hiftorical 

account 



account of the travels, tranfactions,, 
and orations of fome niean and 
illiterate men, known by the title 
of his apoftles, whom he commif- 
fioned to propagate his religion 
after his death 3 which he foretold 
them he muft fuffer in confirma- 
tion of its truth. To thefe are 
added feveral epiftolary writings, 
addreffed by thefe perfons to their 
fellow-labourers in this work, or 
to the feveral churches or focieties 
of chriftians, which they had efta-^ 
blilhed in the feveral cities thfough 
which they had pafled. 

It would not be difficult to 
prove, that thefe books were writ- 
ten foon after thofe extraordinary 
events, which are the fubje6ts of 
themi as we find them quoted^ 

and 
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-^nd referred to by an uninterrupted 
fucceflion of writers from thofe 
-to the prefent times : nor would it 
be lefs eafy to fhew, that the truth 
of all thofe events, miracles only 
•excepted, can no more be reaibn- 
ably queftioned, than the truth of 
^any other fafts recorded in any 
hiftory whatever: as there can be 
•no more reafon to doubt, that 
there exifted fuch aperfon asjefu^ 
•Chrift, Ipeaking, afting, and fuf- 
fering in fuch a manner as is there 
defcribed, than that there were 
fuch men as Tiberius, Herod, or 
Pontius Pilate, hrs cotemporaries, 
or to fufpeft, that Peter, Paul, 
and James were not the authors of 
thofe epiftles, to which their names 

are 
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Jast affixed, than (hat CicaFo and 
PJdnjr did not Write thoie ^hidh 
ilrtb alb'ibed to them. It *m)ght 
idfo be nnade appear^ tthat ttieie 
li!OQks iidmng, been wrdce by var- 
lious rpeffofis at diSefeiit times, 
and in diftant places, could no^ 
|)oflibly have been the work of a 
Single is^poft^, nor of a fraudui- 
4ent combination, beii^ all ftan^p^ 
«d with rthe (amt marks of an -uni^ 
ibtm or-iginality in their v^ry frame; 
md com^pofitiOA. 

But aljl theie 'dlFQumfta0<ies I 
Aali ^a& • over waobforveid, -as 4ihey 
do not iall 4si wkh thexourfe of 
mf iarg«nnent, nor ^ace aaecoflaiy 
<br the ftif^port .of it. Whesber 
.^& bo0ks weFe wroie by the 

' authors 
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t6 Chem, wh«dier thtgy haw beeh 

4Biilbrg(ed^ diitrniifhed^ c^ any way 

•^djtupted by 'the artffi<Jc or %m>- 

*«ice rf tfanftitoft, ©rtraitfcribers; 

Me(^r \tk the hiftorical parci tile 

i^^fitfers wci^ in^fted by a peN 

^petili^ ia p^tial> dr by ahy ki%i- 

ftition -«: SalU *1ietfitcr iii >thc «- 

Jigiotrs wtid -fttdril pstt^, ttiey t<e- 

ceived their dodrinesfrom a divine 

influence, or from the inftruaions 

and converfation of their mafter^ 

whether in their fafts or fenti- 

ments there is always the moft 

cxadt agreement, or whether in 

both they fbmetimes differ from 

each other i whether they are in 

any cafe miftaken, or always in- 

6 fallible; 
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'fallible; or ever pretended to be 
fo, I fhall not here difpute : let the 
Deift avail himfelf of all thefc 
doubts and difficulties, and decide 
them in conformity to his own 
opinions, I fhall not contend, be- 
caufe they affedt not my argu- 
ment : all that I afTert is a plain 
faft^ which cannot be denied, that 
fuch writings do now exifl. 



PRO' 
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PROPOSITION II. 

'h/f Y fecond propofition is not 
quite fo fimple, but, I think, 
not lefs undeniable than the former, 
and is this : that from this book 
may be extrafted a fyftem of re- 
ligion intirely new, both with re- 
gard to the objedl, and the doc- 
trines, not only infinitely fuperior 
to, but totally unlike every thing, 
which had ever before entered into 
the mind of man : I fay extrafted, 
becaufe all the doftrines of this 
religion having been delivered at 
various times, and on various oc- 
trafions, and here only hiftorically 
recorded, no uniform or regular 

C fyftem 
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fyftem of theology is here to be 
found s and better perhaps it had 
been, if lefs labour had been em- 
ployed by the learned, to bend 
and twift theft divine materials, 
into the polifhed forms of human 
fyftems, to which they never will 
fubmit, and for which they were 
never intended by their great au- 
thor. Why he chofe not to leave 
any fuch behind him we know 
not, but it might poffibly be, be- 
caufe he knew, that the imper- 
feAion of man was incapable of 
receiving foch a fyftem, and that 
we are more properly, and more 
fafely conducted by the diftant, 
and fcattered rays, than by the too 
powerful funlhine of divine illu- 
mination : 



4C 
U 
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roination : ^* If I have told you 
earthly things," fays he, *5 and yo 
believe xiot, how fhalJ ye be- 
*^ lieve, if I tell you of heavenly 
*' things*?" tlut is, if myinftruc- 
tions concerning yoyr behaviour 
in the prefent as i^l^i ve to a fu- 
ture life, are {q diffici^ to be un- 
derftood, that youi can fcarcel/ 
believe mc, Iw^ fhallyou believe, 
if I endeavoured to explain to you 
the nature of celcftial Beings, the 
defigns of Providence, and the 
myfteries of his difpei:^ions ; fiib- 
jefts which you have neither ideas 
to con^rchexxd, nor language to 
<xprefs ? 

^'^ John iiL 12* 

G 2 TiA 



• Firft then, the objeft of this re-' 
ligion is intirely new, and is this, 
to prepare ts by a ftate of pro- 
bation for the kingdonl of heaven. 
This is every where profefled by 
Chrifl: and his apoftles to be the 
chief end of the chriftian'slife; the 
crown for which he is to contend, 
the goal to which he is to run, the 
harvefl: which is to pay him for all 
his labors : Yet previous to their 
preaching no fuch prize was ever 
hung out to mankind, nor any 
means prefcribed for the attain- 
ment of it. 

f: It is indeed true, that fbme of 
the philofophers of antiquity en- 
tertained notions of a future ftate, 
but mixed with much doubt and 

incer- 



uncertainty: their legiflators alfo 
endeavoured to infufe ' into the 
minds of the people a belief of 
rewards and punifhments after 
iJeath ; but by this they only in-, 
tended to give a fanftion to their 
laws, and to enforce the praftice of 
virtue for the benefit of mankind 
in the prefent life : this alone feem£ 
to have been their end, and a me- 
ritorious end it was j but Chrifti- 
anity not only operates more effec- 
tually to this end, but has a nobler 
defign in view, which is by a pro* 
per education here to render us fit 
members of a celeftial fociety here- 
after. In all former religions the 
.good of the prefent life was the 
firft objcfti in the Chriftian it is 

C 3 but 
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but the fecond ; in thofe, men were 
incited to promote that good bjr 
the hopes of a fliture reward i in 
thisj the praftice of virtue is in- 
joined in order to qualify them for 
that reward. There is great dif- 
ference, I apprehend, in thefe two 
plans, that is in adhering to Virtue 
from its prefent utility in expecta- 
tion of future happinefs, and living 
in fuch a manner as to qualify us 
for the acceptance, and enjoyment 
of that happinefs ; and the conduft 
and difpofitions of thofe, who a6t 
on thefe different principles, muft 
be no lefs different : on the firft the 
conftant praftice of juflice, tem- 
perance, and fobriety, will be fuf- 
ficient i but on the latter^ we muft 

stdd 



add to thefe an habitual piety; 
faith, refignation, and contempt of 
the world: the firft miay make 
us very good citizens, but will 
never produce a tolerable chriftian^ 
Henc-e it is that Chriftianity ijififts 
Hiore ftrongly, than any preceding 
inftitution religious or .mcffal, on 
purity of heart and a benctroient 
dilpofition ; becaufc thefe are abfo- 
lutely neceifary to its great end; but 
in thotfe Whofc recommendations 
of virtue regard the prefcnt life 
only, and whofe promifed xewards 
in another were low and fenfual, 
ao preparatory qualifications wenc 
requifit-e to enable jnaen to prajftife 
the one, or to enjoy the other : smd 
therefore we fee this abjeft is pe* 

C 4 culiar 
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culiar to this religion i and with it 
was intirely new. 

But although this objeft, and 
the principle on which it is found- 
ed were new, and perhaps undif- 
coverable by reafon, yet when dif- 
covered, they are fo confonant to 
it, that we cannot but readily 
affent to them. For the truth of 
this principle, that the prefent life 
is a ftate of probation, and edu- 
cation to prepare us for another, 
is confirmed by every thing which 
we fee around us : It is the only 
key which can open to us the de- 
figns of Providence in the ceco- 
homy of human affairs, the only 
clue, which can guide us through 
that pathlefs wildemefs, ^nd the 

only 



only plan on which this world 
could poffibly have been formed, 
or on which the hiftory of it can 
be comprehended or explained. 
It couM never have been formed 
dn a plan of happinefs : becaufe it 
is every where overfpread with in- 
Jiumerable miferies^ nor of mifery^ 
becaufe it is interfperfed with many 
enjoyments: it could not have 
been conftituted for a fcene of 
wifdom and virtue, becaufe the 
hiftory of mankind is little more 
than a detail of their follies, and 
wickednefs: nor of vice, becaufe 
that is no plan at all, being de- 
ftruftive of all exiftence, and con- 
fequently of its own: But on this 
iyftem all that we here meet with, 

may 
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may be eafily accounted for ; for 
this mixture of happinefs and mi^ 
fery, of virtue and vice, ncceflarily 
refults from a ftate of probation 
and education ; as probation im- 
plies trials, fufferings, and a capa- 
city of offending, and education a. 
propriety of chaftifement for thofe 
offences. 

In the next place the do6trines 
of this religion are equally new 
with the object ; and contain ideas 
of God, and of man, of the pre- 
fent, and of a future life; and of 
the relations which all thefe bear 
to each other totally unheard of>, 
end quite difTimilar from any 
which had ever been thought on^ 
previous to its publication. Na 

other 
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ether ever drew fo juft a portrait 
of the worthleffnefs of this world> 
and all its puriiiits, nor exhibited 
fuch diftinft, lively and exquifite 
pictures of the joys of another j 
of the refurreftion of the dead, the 
lafl: judgment> and the triumphs 
of the righteous in that tremend- 
ous day, " when this corruptible 
** fhall put on incorruption, and 
'^ this mortal fhall put on immor- 
*^ tality *." No other has ever 
reprefented the fupreme Being 
in the charadter of three perfons. 
united in one God f* No other 

has 
• I Cor. XV. 53. 

f That there fiibfifls fome fuch union 
in the divine nature, the whole tenour of 
thf New T^ilament feems to exprefs, and 
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has attempted, to reconcile thofe 
feeming contradiftory but both 
true propofitions, the contingency 
of future events, and the fore- 
knowledge of God, or the free 
will of the creature with the over- 
ruling grace of the Creator. No 
other has fo fully declared the 
neceflity of wickednefs and pu- 
nifliment, yet fo efFedtually in- 
ftructed individuals to • refifl: the 
one, and to efeape the^ other : no 
other has ever pretended to give 

it was fo underflood in the earlieft ages : 
but whether this yinion does^ or does not 
imply equality, or whether it fublifts in 
general, or only in particular circumftances, 
we are not informed, and therefore on 
thefe queftions it is not only unneceflary> 
but improper for us to decide, 

any 
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any account of the depravity of 

man, or to point out any remedy 
for it : no other has ventured to 
declare the unpardonable nature of 
fin without the influence of a me- 
diatorial interpofition, and a vi- 
carious atonement from the fuf- 
ferings of a fuperior Being *. 
Whether thefe wonderful doftrines 

• That Chiift fuffered and died as an 
atonement for the fins of mankind^ Is a 
do6bine fo conftantly and fo fbongly en« 
forced through every part of the New Tef- 
tament, that whoever will ferioufly perufe 
thofe writings, and deny that it is there, 
may, with as much reafon and truth, after 
reading the works of Thucydides and 
Livy, affert, that in them no mention is 
made of any fa£ts relative to the hiflories 
of Greece and Rome. 

arc 
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are worthy of our belief muft de- 
pend on the opinion, which we 
entertain of the authority of thole» 
who publifhed them to the world ; 
but certain it is, that they are all 
fo far removed from every trait of 
the human imagination, that it 
feems equally impoiilble, that they 
fhould ever have been derived from 
the knowledge, or the artifice of 
man. 

Some indeed there are, who, by 
perverting the eflabliihed fignifi- 
cation of words, (which they call 
explaining) have ventured to ex- 
punge all theie dodrines out of the 
fcriptures, for no other reafon than 
that they are not able to c(Miipr€- 
bend them ; and argue thus :-^ 
lo The 
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The fcriptures are the word of 
God ; in his word no propofitions 
contradiftory to reafon can have 
a place; thefe propofitions are con- 
tradiftory to rcafbn, and there- 
fore they are not there: But if thefe 
'bold affertors would claim any re- 
gard, they fliould reverfe their ar- 
gument, and fay, — ^Thefe doftrines 
make a part, and a material part of 
the fcriptures, they are contradic-^ 
tory to reafbnj no propofitions con-* 
tradiftory to reafon can be a part 
of the word of God, and therefore 
neither the fcriptures, nor the pre- 
tended revelation contained in 
them, can be derived from him: 
This would be an argument wor- 
thy of rational and candid Deifts, 

and 
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if 

and demand a relpectful atten-* 
tion; but when men pretend to dif- 
prove fadls by reafoning, they have 
no right to expedl an anfwer. 

And here I cannot omit obferv- 
ing, that the perfonal charafter of 
the author of this religion is no 
lefs new, and extraordinary, than 
the religion itfelf, who " fpake as 
^^ never man fpake *," and lived as 
never man lived : in proof of 
this, I do not mean to alledge, 
that he was born of a virgin, that 
he fafted forty days, that he per- 
formed a variety of miracles, and 
after being buried three days, that 
he arofe from the dead ; becaufe 
thefe accounts will have but little 
A ♦ John vii. 46. 

efFed 
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cfFeft on the minds of unbelievers, 
who, if they believe riot the reli- 
gion, will give no credit to the re- 
lation of thefe fafts; but I will 
prove it from fafts, which cannot 
be difputed ; for inftance, he is the 
only founder of a religion in the 
hiftory of mankind, which is to- 
tally unconnected with all human 
policy and government, and there- 
fore totally unconducive to any 
worldly purpofe whatever : all 
others, Mahomet, Numa, and even 
Moles himfelf, blended their reli- 
gious inftitutions with their civil, 
and by them obtained dominion 
over their relpedtive people i but 
Qy^ift neither aimedLat, nor would 
apqe^.of any fuch power i he re- 
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jeded every objeA, which all othcc. 
men purfue, and made choice of 
all thofe which others fly from^ 
and are afraid of : he refufed pow- 
er, riches, honours, and pleafure, 
and courted poverty, ignominy, 
tortures, and death. Many have 
been the enthufiafls, and impof-. 
tors, who have endeavoured to im- 
pofe on the world pretended reve- 
lations, and fome of them from 
pride, obftinacy, or principle, have 
gone fo far, as to lay down their 
lives, rather than retraft; but I 
defy hiftory to fliew one, who ever 
made his own fufferings and death 
a neceflary part of his original 
plan, and effential to his miflion ; 
this Chrift: actually did^ he forefaw, 

foretold. 
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fbtvtokl^ declared, their ncceffity^ 
acid ydbntarily endiired them. If 
wc ferioufly ccmtanplate the dmne 
Icffons, the perfed precepts, the 
beautiful difcourfes, and the con* 
fiftent conduft oE this wonderfuJ* 
perfen, we cannot poffibly ima- 
gine^ that he could have been ei- 
ther dm idiot or a madman ; and. 
yet, if he was not what he pre- 
ten^d to be, be can be confidered 
in HO o«her light j and even under 
this cbarafter he would deferve 
feme attention, becaufe of fo fu- 
bfeme and rational an infanity 
th«re is no other inftance in the 
hiftery of mankind. 

If any one can doubt of the fu- 
perior excellence of this religion 

D 2 above 
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above all which preceded it, let 
him but perufe with attention thofe 
unparalleled writings in which 
it is tranfmitted to the prefent 
times, and compare them with the 
moft celebrated produdtions of the 
pagan world ; and if he is not fen- 
fible of their fuperior beauty, lim- 
plicity, and originality, I will ven- 
ture to pronounce, that he is as 
deficient in Tafte as in Faith, and 
that he is as bad a Critic as a 
Chriftian: for in what fchool of 
ancient philofophy can he find a 
IcSbn of morality fo perfe6l as 
Chrift's fermon on the mount ? 
From which of them can he coUedt 
an addrefs to the Deity fo concife, 
and yet fo comprehenfive, fo ex- 

preffive 
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prcflive of all that we want, and all 
that we could deprecate, as that 
Ihort prayer, which he fornied for, 
and recommended to his difciples •? 
From the works of what fage of an- 
tiquity can he produce fo pathetic 
a recommendation of benevolence 
to the diftreffed, and enforced by 
fuch aflurances of a reward, as in 
thofe words of Chrift ? " Come, ye 
" bleffed of my Father ! inherit the 
*^ kingdom prepared for you from 
" the foundation of the world : 
*' for I was an hungred, and ye 
*^ gave me meat -, I was thirfty, 
*^ and ye gave me drink ; I was a 
*^ ftranger, and ye took me in i I 
^' was naked, and ye clothed me ; 

T 

*^ I was fick, and ye vifitcd me ; 
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'** I was in prHbn, and ye came tin- 
"^^ to me. Then Aall die righteous 
anfwer him, faying ; — ^LorcJ, when 
ikw we thee an hungred, and fed 
thee, or thirfty, and gave thee 
" drink ? when few we thee a ftran- 
^' ger, and took thee in, or nafced^ 
*' and clothed thee ? or when faw 
'*' we thee fick and in prifon, and 
*' can^ unto thee ? Then Ihall I 
*^ anfwer and fay lanto them j — 
Verily I fay unto you, inafinuch 
as you have done it to the leaft 
*^ of thefe my brethren, ye have 
*^ done it unto me */* Where is 
there fo juft, and fo elegant a re- 
proof of eagernefs and anxiety in 

♦ Matt. XXV. 34^ 

worldly 
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worldly purfoits, dofed with fo 
"forcible an exhoitation to confi- 
dence in the goodnefs of our Cre- 
mator, as in thefe words ?— " Be- 
* hold the fowls of the air ; for 
^ they fow not, neither do they 
^ reap,, nor gather into barns, yet 
^ your heavenly Father feedeth 
^ them. Are ye not much better 
' than they ? Confider ihe lillies 
' of the field, how they grow; they 
' toil not, neither do they fpin ; 
' and yet i &y unto you, that even 
' Splomoji in all his glory was not 
^ arrayed like one of thefe : where- 
' fore, if God fo clothe the grafs 
^ of the field, which to-day is, and 
5 tormorrow is call into the oven, 
^ Ihall he not . much more clothe 
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"you ? O ye of little faith* !" By 
which of their moft celebrated 
poets are the joys referved for the 
righteous in a future ftate, fo fu- 
blimely defcribed, as by this Ihort 
declaration, that they are fuperior 
to ail dcfcription ? " Eye hath not 
'^ feen, nor ear heard, neither have 
*^ entered into the heart of man, the 
" things, which God hath prepared 
" for them that love him f •" Where 
amidft the dark clouds of pagan 
philofophy can he Ihew us luch a 
clear profpeft of a future ftate, the 
immortality of the foul, the refur- 
reftion of the dead, and the gene- 
ral judgment, as in St. Paul's firft 
cpiftle to the Corinthians ? Or 

* Matt, VI. 26. 28/ t I Cor. ii. 9. 
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from whence can he produce 
fuch cogent exhortations to the 
praftice of every virtue, fuch ardent 
incitements to piety and devotion, 
and fuch affiftances to attain them, 
as thofe which are to be met with 
throughout every page of thefe 
inimitable writings? To quote all 
the paflages in them relative to 
thefe fubjefts, would be almoft to 
tranfcribe the whole; it is lufli- 
cient to obferve, that they are 
every where ftamped with fuch ap^ 
parent marks of fupernatural af-. 
fiftance, as render them indif- 
putably fuperior to> and totally 
unlike all human compofitions 
whatever j and this fuperiority and 
diffimilarity is ftill more ftrongly 

marked 
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«narkcd by one remaiicable cir- 
cumftance peculiar to themfelves, 
7i¥feich is, tiiat whilft the moral 
jparts, being of the moft general 
.trie, are intelligible to the meaneft 
capacities, the learned and inqui- 
tfitrvse throughout all ages, perpe- 
tually find in. them inexhauftible 
<dafooveries, concerning the nature, 
attributes, and difpenfations of 
Providence, 

To fay the truth, before the ap- 
pearance of Chriftianity there ex- 
ifted nothing like religion on the 
&ce of the earth ; the Jewifli only 
accepted: all other nations were 
iinmerfed in the grofTeft idolatry, 
iwhich had little or no connection 
with morality, except to corrupt it 

by 
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^jy the infamoas examples of their 
•Imaginary deities : they ail wor- 
•^flaipped a multiplicity of gods 
•and demons, whofe favour they 
xxiurtcd by impious, (Mcenc, and 
fidiculous ceremonies;, and ixrhofe 
•anger they endeavoured to ^peafe 
by the moll abominable <3rueltits. 
Hn the polkeft ages of the politeS: 
iwtions in the world, at a time 
'wben Greece and Rome had car- 
aied die arts of oratory, poetry, 
4iiftory, architeifture and fculpture 
to the higheft perfection, and made 
Jio iiKK^nfiderable advances in thole 
cf mathematics, natural, and even 
amoral philofophy, in rdigious 
IcDOidedge they had made none at 
aH; a.fbQng.preii]mption9 that the 

noblefl: 
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noblcft cfForts of the mind of man 
unaffifted by revelation were un- 
equal to the tafk. Some few in- 
deed of their philofophers were 
wife enough to rejedt thefe general 
abfurdities, and dared to attempt 
a loftier flight : Plato introduced 
many fublime ideas of nature, and 
its firft caufe, and of the immor- 
tality of the foul, which being 
above his own and all human dif^ 
covery, he probably acquired from 
the books of Mofes or the conver- 
fation of fome JewijDh rabbies, 
which he might have met with in 
Egypt, where he refided, and 
ftudied for feveral years : from him 
Ariftotle, and from both Cicero 
a:nd fome few others drew moft 

amazing 
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amazing ftores of philofophical 
Icience, and carried their refearchcs 
into divine truths as far as human 
genius alone could penetrate. But 
thefe were bright conftellations, 
which appeared lingly in feveral 
centuries, and even thefe with all 
this knowledge were very deficient 
in true theology. From the vifible 
works of the Creation they traced 
the being and principal attributes 
of the Creator ; but the relation 
which his being and attributes 
bear to man they little underftood ; 
of piety and devotion they had 
icarce any fenfe, nor could they 
form any mode of worfhip worthy 
of the purity and perfeftion of the 
divine nature : they occafionally 

flung 
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flung out many elegant eaeo^ 
miums on the native beauty, aod^ 
excellence of virtue: but they 
founded it not on the comaiftEKl&- 
of God, nor connefted it with a, 
holy life, nor hung out the hap*-< 
pinefs of heaven as its reward, or 
its objcft. They fomctimcs talked* 
of virtue carrying nnen: to heaiven,. 
and placing them aaaongft the 
gods ; bttt by this virtue they meant 
only thf invenftkm of arts,, or fcatat. 
of arms : for with thexn hca^ca 
was open cuily to legiiSfatars, zsa£ 
conquerors, the civilizers, or de- 
ftroyers o£ mankind. This waoi 
then the fummit of rdrgioa in* the 
moft poliflied nations in the world, 
and even this was confined to a. 
6 . few 
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few philofophers, prodigies of ^-. 
nius and literature, who were little 
attended to, and lefs underftpod by 
the generality of mankind in their 
own countries; whilft all the reft 
were involved in one common 
cloud of ignorance and fuperfti- 
tion. 

# 

At this time Chriftianity broke 
forth from the eaft like a rifing 
fun, and difpelled this univerfaj 
darknefs, which obfcured every 
part of the globe, and even at this 
day prevails in all thofe remoter, 
regions, to which its lalutary in-, 
fluence has not as yet extended* 
From all thofe which it has reach-^ 
cd, it has, notwithftanding its cor-* 

ruptions, baniflied aU thofe enor-^ 

mi ties. 
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mities, and introduced a more 
rational devotion, and purer 
morals : It has taught men the 
unity, and attributes of the fu- 
preme Being, the remiflion of 
fins, the refurreftion of the dead, 
life everlafting, and the king- 
dom of heaven ; doftrines as in- 
conceivable to the wifeft of man- 
kind antecedent to its appearance, 
as the Newtonian fyftem is at this 
day to the mod ignorant tribes of 
favages in the wilds of America ; 
doftrines, which human reafon 
never could have difcovered, but 
which when difcovered, coincide 
with, and are confirmed by it ; and 
which, though beyond the reach 
of all the learning and penetration 

of 
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of Plato, Ariftotle, and Cicero, 
are now ckady laid open to the 
eye of every peafant and mechanic 
vith the Bible in hi? h^nd. Thefe 
^J:t ^\\ plain fafts tqp glaring to be 
contradifted, and therefore, what- 
ever we rnay think of the au- 
thority of thefe books, the rela- 
tions which they contain, or the 
infpirafion of their authors, of 
thefe fads no man, wh,o has eyes to 
read, or ears to hear, can entertain 
a doubt J becaufe there are the 
books, and in them is this religion. 
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PROPOSITION m. 

TV/T Y third propofition is this ; 
that from this book called 
the New Teftament, may be col- 
lefted a fyftem of ethics, in which 
every moral precept founded on 
reafon is carried to a higher degree 
of purity and perfeftion, than ia 
any other of the antient philolb- 
phers of preceding ages ; every 
moral precept founded on falfe 
principles is entirely omitted, and 
many new precepts added, pecu- 
liarly correfponding with the new 
objeft of this religion. 

By moral precepts founded on 
reafon, I mean all thofe, which en- 
force 




force the praftice of fuch duties as 
reafon informs us mull improve 
our natureS) and conduce to the 
happinef^ of mankind : fuch arc 
piety to God, benevolence to men, 
jufticc, charity, temperance, and fo- 
briety, with all thofe, which pro- 
hibit the commiflion of the con- 
trary vices, all which debafe our 
natures, and, by mutual injuries, 
introduce univerfal diforder, and 
confequently univer&l mifery. By 
precepts founded on falfe princi- 
ples, I mean thofe which recom- 
mend fi6titious virtues produftivc 
of none of thefe falutary eflfofts, 
and therefore, however celebrated 
and admired, are in fadl no virtues 
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at all; fuch are valour, patfiotifrri; 

and friendlhip. 

That virtues of the firft kind 
are carried to a higher degree of 
purity and perfeftion by the chrif- 
tian religion than by any other> 
it is here unneceflary to prove, be- 
caufe this is a truth, which has been, 
fo frequently demonftrated by her 
friends, and never once denied by 
the moft determined of her adver- 
faries; but it will be proper tQ 
fliew,. that thofe of the latter fort 
are moft judicioufly omitted ; be- 
caufe they have really no intrinfic 
nierit in them, and are totally in- 
compatible with the genius and 
fpirit of this inftitutign. 

Valour^ 
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Valour, for inftancc, or aiftivc 
-courage, is for the moft part con- 
ftitutixmal, and therefore can hav« 
no more claim to moral merit, 
than' wit, beauty, health, ftrength, 
or any oAer endowment of the 
mind or body; and fo far is k 
from producing any falutary cfFed^ 
•by introducing peace, order, or 
?iappinefs into fociety, that it is the 
irfud perpetrator of all the vio- 
lences, which from retaliated in- 
juries d'iftraft the world with blood- 
Ihed -and -devaftation. ' It is the 

-engine by which the ftrong are 
^CTKibled 'to plunder the weak, the 
proud to tramp^le upon the humble, 
and the guilty to -opprefs the inno- 
c&fit^ it is tfcle chief inftnunent 

E 3 which 
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which Ambition employs in her un- 
juft purfuits of wealth and power, 
and is therefore fo much extolled 
by her votaries : it was indeed con- 
genial with the religion of pagans, 
whofe gods were for the moft part 
made out of deceafed heroes, ex- 
alted to heaven as a reward for 
the mifchiefs which they had per- 
petrated upon earth, and therefore 
with them this was the firft of vir- 
tues, and had even engroffed that 
denomination to itfelf ; but what- 
ever merit it may have aflumed 
among pagans, with chriftians it can 
pretend to none, and few or none 
are the occafions in which they arc 
permitted to exert it : they are fo 
far from being allowed to inflift 

evil. 
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evil, that they are forbid even to 
refift it i they are fo far from being 
encouraged to revenge injuries, that 
one of their firft duties is to for- 
give them 5 fo far from being in- 
cited to deftroy their enemies, that 
they are commanded to love them, 
and to fcrve them to the utmoft 
of their power. If chriftian na- 
tions therefore were nations of 
chriftians, all war would be im- 
poflible and unknown amongft 
them, and valour could be neither 
of ufe or eftimation, and thercr 
fore could never have a place in 
the catalogue of chriftian virtues, 
being irreconcileable with all its 
precepts. I objeft not to the praife 
sa\d honours beftowed on the 

£ 4 valiant. 
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Valiant, they are tfte teaft tributi 
which can be paid therri by thofe 
who enjoy fafety arid affluence hf 
the intervention of their danger^ 
and fufferihgs ; I aflert bhly that 
adiv'e courage can ne\>^er Be i 
chriftiah virtue, becdtiife a chriftiart 
can have nothing to do w^th it. 
JE^alTive courage is indeed frequ'ent- 
ly, arid prttpe'rly inculcated by this 
ineek arid fuffering relilgidn, under 
the titles of patierice and refigna- 
tiori : a real and fubftantial virtue 
this, arid 'a direct cbtftraA to th'e 
ferriier; for pafiive doura^e ariies 
from the ndbleft difpbfitiotls 'df the 
!iuma^ mirid, from a contempt of 

misfdrturies, jpain, and death, and 
a coriftderice in the proteftion of 

the 



kht Almighty s aftiw ffOTti the 

meaneft : from paffion, vanity, and 
•fejf-dependente : paflive cburagc 
M ddriV^d from a lieal for trtitil, 
attd a perieVerance in duty; iaftivfe 
is t9ie ofl^prmg of prrde and re- 
venge, and the parent of cruelty 
and injirfticfe : in fltort p^fllve emi- 
rate is riie tefoiution of a philofo^ 
phfdr, a6tive the ferocity of a favage* 
Nor is this more incorhpatiMe v^th 
the precept^ than with idie obje6t 
of tlxis religion, ^hich is thte 
att^nittfewt of thfe kingdom of 
heaven ; for valour is not tiiBft 
fort of vibfcnce, hy which that 
fcingdom is to "be taken; nor j6fe 
the turbtrfeht ^rits t$f hfc'i^oes and 
i.conquenorrs admillible hito thofe 

.regions 



t 5« 3 

regions of peace^.fuborditiation^ an^ 
tranquillity. 

Patriotifm dfo, that celebrated' 
virtue fo much pradtifed in ancient, 
and fo much profeffed in modern 
times, that virtue, which fo long 
preferved the liberties of Greece, and 
exalted Rome to the empire of the 
world : this celebrated virtue, I fay, 
muft alfo be excluded j, becaufe it 
not only falls Ihort of, but direftijr 
counterafts, the extenfive Benevo- 
lence of this religion. A chriftian is 
of no country, he is a citizen of the 
world ; and his neighbours and 
countrymen are the inhabitants, of 
the remoteft regions, whenever 
their diftrefles demand his friendly 
afliflance : Chriflianity commands 

us 
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US to love all mankind, Patriotifin 
to opprefs all other countries to 
a.dvance the imaginary profperity 
of our own : Chriftianity enjoins 
us to imitate the univerfal bene- 
volence of our Creator, who pours 
forth his bleflings on every nation 
upon earth ; Patriotifm to copy the 
mean partiality of an Englifh pa- 
rifh officer, who thinks injufticc 
and cruelty meritorious, whenever 
they promote the interefts of 
his own inconfiderable village. 
This has ever been a favourite 
virtue with mankind, becaufe it 
conceals felf-intereft under the mafk 
of public fpirit, not only from 
others, but even from themfelves, 
and gives a licence to inflift 

wrongs 



T#rorigB find ifguries hot only with 
impunity^ bi*t With applaiafes but 
it is fo ddanaetrically ^ppofite to 
i^xiit great chwaftiariftic of thk in- 
-ftitution, that it hever co\Ad have 
been axfcmtted into the lift -of dwi- 
ftian vimaes. 

Friendfliip likewife, akkn:^ 
more cowgeniai bo the prmdpies of 
Chriftianky arifing ^om mdre ten- 
der and amiablie dilpofitfOfis, conkl 
never .gain admittance amongft her 
tfiRneviolent precepts for the fame 
ireafon ; becaufe it is too narrow and 
tonfined, and appropriates that be- 
'4iep^&kCt to ''a ?fingfe objie6fc, whidi 
is 'here comrmanded to be extended 
orver aiH : Where friendfhips afife 
iiiom fiituladty . of fentimieiits, '^aad 
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idifint^FcAed ^edio|^9 they are 
s^vantageou^ agree^ble^ and inno-n 
cent, but have litde pretentions ta 
merit i for it is juftly obfcrvedj^ 
If ye love them, which Igve you,, 
what thanks ha,ve yc? for fin-^ 
ners alfo love thofe, that love 
them */' But if they are form- 
ed from alliances in parties, fac- 
tions> and inferefts, pr from a parti- 
cipation of vices, the ufqal parents 
^f what are called friendships a-^ 
mong mankind, they ^re then both 
mifchievous and criminal, and con- 
fequently forbidden, but in their 
utmoft purity dcferve no recom- 
mendation from this religion* 

f L.uke vi. 3?, 
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To the judicious omiflion of 
thefe falfe virtues we may add that 
remarkable filence, which the 
Chriftian Legiflator every where 
preferves on fubjefts efteemed by 

all others of the higheft impor- 
tance, civil government, national 
policy, and the rights of war and 
peace ; of thefe he has not taken 
the leaft notice, probably for this 
plain reafon, becaufe it would have 
been impoflible to have formed 
any explicit regulations concerning 
them, which muft not have been 
inconfiftent with the purity of his 
religion, or with the praftital ob- 
fervance of fuch imperfeft creatures 
as men ruling over, and contend- 
ing with each other : For inftance, 

ha4 
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hvid he abfolutely forbid all refift- 
ance to the reigning powers, he had 
conftituted a plan of defpotifm, 
arid made men flaves ; had he al- 
lowed it, he muft have authorifed 
difobedience and made them re- 
bels: had he in direft terms pro- 
hibited all war, he muft have left 
his followers for ever an eafy prey- 
to every infidel invader j had he 
permitted it, he nmift have licenfed 
all that rapine and murder, with 
which it is unavoidably attended. 

Let us now examine what are 
thofe new precepts in this religion 
peculiarly correfponding with the 
new objeft of it, that is preparing 
us for the kingdom of heaven : Of 
dbefe the chief are poorncfs of fpi- 

^itf 
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pity tp all mpn ^ to thc^ yr^ ^fixf 
add repppt^ce, fi^itl>, felfrab;^- 
vr\enti afid ^ 4^t^chii^ent ffooi the 
wprld, all iflpral ^uti^s peculiar 
to this religiop/ ^d ^bTplptely 
D^ceHafy to the ajttainmcnt of it; 

" Bieffed a^e t^e poor in fpirit ^ 
^^ for tfeeif $ is thp kipgjdom of hea- 
^^ Visn * :" By wnich poprnei$ of 
ipirit is to hie un4erftood a difpo|i- 

tion pf mind, meejk, humble, fubr 
mifliye tp ppwier, void of ambition, 
patient of fnjjuries, and (rt^ frpn) 
^1 r/efentment : This syas fp new^ 
and ip oppo£L;t€ to the ideas of all 
Pagar) n^orsdiftj, that they thought 

♦ Ma«, y. 3. 
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this temper of mind a criminal 
and contemptible meanncfs, which 
muft induce men to lacrifice the 
glory of their country, and their 
Own honour, to a fhameful pufil- 
lanimity; and fuch it appears to 
almofl: all who are called Chriftians 
even at this, day, who not only rc- 
jedt it in practice, ■ but difavow 
it in principle, notwithftanding 
this explicit declaration of their 

• Matter* We fee them revengr 

• ing the flnalleft affronts, by pre- 
meditated murder, as. individu- 
als, on principles of honour; and^ 
in their national capacities, de- 
Aroying each other with fire and 
fword, for the low confiderations of 
commercial interefts, the balance 

F of 
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princes : W« fee tilxem witli their 
!aft bif«a& animatiftg eadh other te 
a 'favage revcRgc, arid, in ^tlhe ago- 
nies of death, pkinging "wixih feeble 
arms their daggers imo the hearts 
of their opponents : and, ^hat is ftiH 
worfe, we hear all thefc barbarifins 
celebrated by hiftorians, flattered 
by poets, applauded in theatres, 
approved in fcnates, and even fanc- 
tified in pulpits. <But univeifal 
|M^ice cannot alter the nature of 
things, nor universal error change 
the nature of truth : Pride was ^not 
made for man, but humility, meek- 
nefe, and refignation, that is poor- 
nefs of ^it, was made for man, 
mid properly belongs to his depen- 
dent 
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^atftt icni pifecariotrs ^ituitfdh i anil 
is 'the only dil^teWtion ctf mind, 
^hteh c4ri enuMe hiiti td enjoy eafe 
and quiet hete, aiid hippfnefs here- 
dfter : Ytet was this irnportant pre- 
'cc^t intii^iely tinknov^n until it was 
promulgated by him, who faid, 
**^. Suffer little children to come 
*^^ unto me, and forbid them ' not ; 
*^ for of fuch is the kingdom of 
'** heaven : Verily I fay unto you, 
*^ whofever Ihall not receive the 
^^ kingdom of God as a little child, 
**^ he Ihall not enter therein*." 

Another precept, equally new 
arid no lefs excellent, is forgive- 
-nefs of injuries : ^^ Ye have heard,'* 

jTays Chrift to his difciples, 

* Matt. X. 14, 

F 2 ' '' Thou 



€C 
-CC 
CC 
<C 



[ 6B ] 

'^ Thou fhalt love thy neighbour, 
*' and hate thine enemy; but I 
" fay unto you, love your enemies ; 
** blefs them that curie you, do 
good to them that hate you, 
and pray for them which de- 
fpitefuUy ufe you, and perfecute 
you f . " This was a lefTon fo 
new, and fo utterly unknown, 'till 
taught by his doftrines, and en- 
forced by his example, that the 
wifeft moralifts of the wifefl: na- 
tions and ages reprefented the 
delire of revenge as a mark of a 
noble mind, and the accomplifli- 
ment of it as one of the chief 
felicities attendant on a fortunate 
man. But how much more mag- 

t Matt. V. 43. 

nanimous. 
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nanimous, how much more bcne^ 
ficial to mankind, is forgivenefs! 
it is more magnanimous, becaufc 
every generous and exalted dif- 
pofition of the human mind is re- 
quifite to the praftice of it : for 
thefe alone can enable us to bear 
the wrongs and infults of wicked- 
nefs and folly with patience, and 
to look down on the perpetrators 
of them with pity, rather than in- 
dignation; thefe alone can teach 
us, that fuch are but a part of 
thofe fufferings allotted to us in 
this ftate of probation, and to 
know, that to overcome evil with 
good, is the moft glorious of all 
viftories : it is the moft beneficial, 
becaufe this amiable condud alone 

F 3 can 
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can put an ejid to an eternal fuc* 
cqflion of injuries and retaliations ; 
fpr every retaliation becomes a 
ne\y injury, and requires another 
a£t. oC reyenge for fatisfa(5tion* 
BiLit Wjould we obferve this, falu- 
tary precept, to love our enemies^ 
and to do good to thofe who de- 
fpitefuUy ufe us, this obftinate 
benevolence would at laft conquer 
the mofl: inveterate hearts, and we 
ihoyld have no enemies to forgive,> 
How much more exalted a cha- 
rafter therefore is a Chriftlan mar- 
tyr, fufFering with refignation, and 
praying for the guilty, than that 
of a Pagan hero, breathing re- 
venge, and deftroying the inno- 
cent ! Yet noble> and ufeful as 

this 
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this virtue is, bcfirre- die ap^ 
pearance o£ this reUgion it wa^ 
not only tinpt^ilk^ but decried 
in prini^ipte as mean and: ig- 
nomimousy thcm§^ foi^ oUviemsl^ ^ 
remedy for moUt at the mileriesii 
of this lifb, and. fo neccfiarjo a 
qualiikatiom f6r the happinefs;' of 
another. 

Ax thirdi predejjt,. ftfb nctticerf 
and firft injoined- by this iniiiti^ 
tion, is^ diarity^ to att* vmtu What 
this:^^ is, "WEc: may beft' leath from^ 
this admirable defbrif^n,! painted 
in the foHd wing \wrd^ ; . ^^ CHaBity 
fufFereth l^ng, and* isc kind j 
charity-^ etmeth ncft;^ charity 
Vauftteth nert itfelf^ asinctt'pnffed 
•' up i doth n»t behave itfelf un- 

F 4 *' feemlyj 
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feemlyj feeketh not her own; 
is not eafily provoked ; thinketh 
no evil; rejoiceth not in ini- 
quity, but rejoiceth in truths 
*' fcaxeth ail things ; believeth all 
*^ things ; hopeth all things ; en- 
*^ dureth all things*." Here we 
have an accurate delineation of this 
bright conftellation of all virtues, 
which confifts not, as many ima- 
gine, ^in the building of monafte- 
ries, endowment of hofpitals, or 
the diftribution of alms, but in 
fuch an amiable difpofition of 
mind, as exercifes itfelf every hour 
in afts of kindnefs, patience, 
complacency, and benevolence t© 
all around us, and which alone i9 

* iCor.adilff. 

able 
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ifble to promote happinefs in the 
prefent life, or render us capable of 
receiving it in another: and yet 
this is totally new, and fo it is de- 
clared to be by the author of it; 
A new commandment I give un- 
to you, that ye iove one ano- 
*^ ther; as I have loved yoti, that 
ye love one] another ; by this 
Ihall all men know, that ye are 
my difciples, if ye have love one 
*^ to another*." This benevolent 
difpofition is made the great cha- 
rafteriftic of a chriftian, the teft: 
of his obedience, and the mark by 
which he is to be diftinguiflied. 
This love for each other is that 
•charity juft now defcribed, and 

f John xiii, 34, 

con- 
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contains all' tho& qu^tias,. which 
ace there attribiHsed to it ;, hu-* 
mility> patience^ n^eknefs^ and- 
beneficence :. wittenit which wc 
mufti liyjS' in perpetual difcord^i 
and confequently. aaraaot pay obe^ 
dience- to this commandment hy 
loving one anothexi^ a command^ 
ment fo fublinnc, fo rational, and 
fo beneficial,, fo wifely calculateci 
to corre6t the depravity^ diminifh 
the wickednefsi and abate the mi^ 
feries of human nature, that, did 
we univerfally comply with it, we 
fliould foon be relieved from all 
the inquietudes arifing from our 
own unruly paffions, anger, envyy 
revenge, malice, and ambition^ aa 
well as from all- thole injuries, to 

which 



Us 3 

fropj the indulgence of the fame 
paflfpns in otl^Fs. It liv^uld aUcn^ 
jrefeive ouf ipi^$, in: fuch a ftatjp 
p£ tF^qvijl|iit)[y an4 fo. preparie 
them fon tbj^ kingdom (^ heaven^ 

that Wi {hQ^\d Aids put of a lif<? 
of pe^c^ Ipve and benevolence, 
into that celeftial fociety, by an 
almoftr imp^ceptible trapfition. 
Yet w.as, thi$ coipmsBi4cneait intircly 
new> whe^. giv;en by, him, yfhp fo 
intiitles it. and ha& made it: the 
capital duty of his religion, be- 
caufe the moft indifpenf^bly ne- 
ceffary to the attainment, pf its 
great, objedtj the. kingdom of 
heaven j into which if picoud, 
turbulent and vindi<^ive Ipirits 

were 



[76 1 

were permitted to enter, they muft 
unavoidably deftroy the happinefs 
6f that ftate by the operations of 
the fame paflions and vices, by 
which they difturb the prefent,. 
and therefore all fuch muft be 
eternally excluded, not only as a 
punifhment, but alfo from incapa- 
city. 

Repentancie, by this we plainly 
fee, is another new moral duty ftre- 
nuoufly infifted on by this religion, 
and by no other, becaufe abfolutely 
neceffary to the accomplilhment of 
its end; for this alone can purge 
us from thofe tranfgreflions, from 
which we cannot be totally ex- 
empted in this ftate of trial and 
tcniptation, and purify us from 

that 
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that depravity in our nature, which 
renders us incapable of attaining 
this end. Hence aifo we may learn, 
that no repentance can remove this 
incapacity, but fuch as intirely 
changes the nature and diQ)ofition 
of the offender ; which in the lan- 
guage of Scripture is called ** be- 
*' ing born again." Mere contrition 
for paft crimes, nor even the par- 
don of them, cannot effeft this, un- 
lefs it operates to this intire con- 
verfion or new birth, as it is pro- 
perly and emphatically named : 
for forrow can no more purify a 
mind corrupted by a long continu- 
ance in vicious habits, than it can 
reftore health to a body diftcmper- 

ed 



€d by a long courfe of vice ani 
Sfttemperance. Hence alfo every 
bne, who is in the leaft acquainted 
with himfelF, may judge of the rea- 
fonablenels of the hope that is in 
him, and of his lituation in ia fu- 
ture ftate by that of his prefent. If 
he feels in himfelf a temper proud, 
turbulent, vindiftive, and malevo- 
lent, and a violent attachment to the 
pleafures or bufinefs of the world, 
he may be affured, that he muft be 
excluded from the kingdom of 
heaven ; not only becaufe his con- 
du6t can merit no fuch reward, but 
becaufe, if admitted, he would find 
there no objedts fatisfaftory to his 
paffions, inclinations, and purfuits, 
a and 



and therefore cotild only difturb . 
^he happinefs of others without 
enjoying any fhare of it himfelf. 

Faith is another moral duty in- 
joined by this inftitution, of a 
ipecies fo new, that the philofo- 
;phers of antiquity had no word ex- 
3)reflive of this idt^ nor any fuch 
idea to be expreffed ; for the word 
^icrris or ^des^ which w^ tranflatc 
faith, was never ufed by any pa- 
:gan writer in a fenfe the leaft fi- 
iTiilar to thati to which it is 
applied in the New Teftament : 
'where in general it fignifies an 
humble, teachable, and candid dif- 
^ofition, a truft in God, and 
confidence in his promifes j when 
-applied particularly to chriftianity, 

it 
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it means no more than a belief of 
this fingle propofition, that Chrift 
was the fon of God 5 that is, in the 
language of thofe writings, the 
Mefliah, who was foretold by the 
prophets, and expefted by the 
Jews i who was fent by God into 
the world to preach righteoufnefs, 
judgment, and everlafting life, and 
to die as an atonement for the fins 
of mankind. This was all that 
Chrift required to be believed by 
thofe who were willing to become 
his difciples: he, who does not be- 
lieve this, is not a Chriftian, and 
he who does, believes the whole 
that is eflential to his profeflion, 
and all that is properly compre- 
hcnded under the name of faith. 

This 
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This unfortunate word has indeed 
been fo tortured and fo mifapplied 
to mean every abfurdity, which 
artifice could impofe upon igno- 
rance, that it has loft all preten- 
fions to the title of virtue ; but if 
brought back to the fimplicity of 
its original fignification, it well 
deferves that nanne> becaufe it 
ufually arifes from the moft amia- 
ble dilpofitions, and is always a- 
direft contraft to pride^ obftinacy^ 
and felf-conceit. . If taken in the 
extenfive fenfe of an affent to the 
evidence of things not feen, it 
comprehends the exiftence of a 
God, and a future ftate, and is: 
therefore not only itfelf a moral 
virtue,., but the fource from whence 

G all 
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all others rmrft proceed; for on 
the belief of thefe all religion and 
Btorality muft intirely depend. It 
cannot be altogether void of moral 
merit, ( ^ fome would reprefeitt 
it) bccaufe it is in a degree vo- 
luntary J for daily experience Ihewsr 
us, that men n^ only pretend to, 
but adlually do believe, and dif- 
believe almoft any propofitions, 
which beft ftiit their intef^fts, or in- 
clinations, and unfeignedly change 
their fincere opinions with theirf 
fitiiations and circumftances. For 
we have power over the mind's 
cye> as well as over the body's, to 
ihut it againft the ftrongeft rays of 
truth and religion, whenever they 
become painful to us^ ^nd to open 

it 
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it again to the faint glimmering^ 
of fcepticifm and infidelity when we 
^' love darknels rather thait light, 
^^ becaufe our deeds are evil*," And 
this, I think, fuffieiently refutes all 
objeftions to the moral nature of 
faith, drawn from the fuj^ofition 
of its being quite involuntary, and 
neceffarily dependent on the de* 
gree of evidence, which is offered 
to our underftanding^* 

Self-abafement is another moral 
duty inculcated by this religion 
only i which requires w to impute 
even our own virtues to the gfftcc 
and favour of our Creator, and to 
acknowledge, that we can do np*- 
thing good by our own powers, un- 

♦ Joka iii. 19, 

G 2 left 
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lefs aflifted by his over-ruling in^ 
fluence : This doftrine feems at firft 
fight to infringe on our free-will, 
and to deprive us of all nnerit; 
but, on a clofer exanaination, the 
truth of it may be demonftrated 
both by reafbn and experience^ 
and that in fa<5t it does not impair 
the one, or depreciate the other: 
and that it is produftive of {o 
much humility, refignation, and 
dependance on God, that it juftly 
claims a place amongft the moft 
illuftrious moral virtues. Yet was 
this duty utterly repugnant to the 
proud and felf-fufficient principles 
of the antient philofophers as well 
as modern Deifts, and therefore be-^ 
fore the publication of the gofpel 

totally 
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totally unknown and uncompre-, 
hended. 

Detachment from» the world 
is another moral virtue conftituted 
by this religion alone : fo new, that 
even at this day few of its pro- 
feflbrs can be periuaded, that it is 
required, or that it is any virtue 
at all. By this detachment from 
the world is not to be underftood 
a feclufion from fociety, ab- 
ftraftion from all bufinefs, or re- 
tirement to a gloomy cloyften 
Induftry and labour, chearfulnefs 
and hofpitality are frequently re- 
commended : nor is the acquifition 
of wealth and honours prohibited, 
if they can be obtained by honeft 
means, and a moderate degree 

G 3 of 
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of attention and care : but fuch ait 
unremitted anxiety,^ and perpetual 
application as engrofies our whole 
time and thoughts, are forbid, be- 
caufe they arc incompatible with 
the Ipirit of this religion^ and 
muft utterly disqualify us for the 
attainment of its great end,. We 
toil on in the vain purfuits and 
frivolous occupations of the worlds 
die in our harnefs, and then ex- 
peft, if no gigantic crime ftands: 
in the way, to ftep immediately 
into the kingdom of heaven: but 
this is impoffibie; for without a 
previous detachment frcHU the bu- 
finefe of this world> we cannot be 
prepared for the happinefs of ano- 
ther. Yet this could make no part 

of 
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of the morality of paganfi^ because 
chcir virtues were altogether con- 
nefbed with this bufinefs, and 
confifted chiefly in conduAiflg k 
with honoiur to them&lves, an4 
benefit to the pubSc : But Chris- 
tianity has a nofbkr objeft in view, 
which, if not attended to, nauft 
be loft for ever. This object is 
that ccleftial manfion of whicfh 
we fhould never lofe fight, and 
to which we fliould be ever ad- 
vancing during our journey thro' 
life : bvrt this by no means prc^ 
dudes us from performing the 
bufinefs, or enjoying the amufe- 
ments of travellers, pi'ovided they 
detain us not too long, or lead us 
too far oyt of our way. 

G 4 U 
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It cannot be denied, that the 
great author of the chriftian inftitii- 
tion, firft and fingly ventured to 
oppofe all the chief principles of 
pagan virtue, and to introduce a 
religion direftly oppofite to thofe 
erroneous though long-eftablifhed 
opinions, both in its duties and in 
its objeft. The moft 'celebrated 
virtues of the ancients were high 
Ipirit, intrepid . courage, and im- 
placable refentment. 

Impiger^ iracundusy inexorabills^ acer^ 

was the portrait of the moft il- 
hiftrious 'Hero, drawn by one of 
the firft poets of antiquity : To all 
thefe admired qualities, thofe of a 
true Chriftian are an exact con- 
traft; for this religion conftantly 

:injoins 
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injoins poornefs of fplrit, meek- 
nels, patience, and forgivenefs of 
injuries. " But I fay unto you, 
•" that ye refill not evil ; but who- 
" ever fliall fmite thee on the 
" right ' cheek, ^turn to him the 
•*' other ,alfo *;" The favourite 
characters among the Pagans were 
the turbulent, ambitious, and in- 
trepid, who through ? toils and 
dangers acquired wealth, and fpent 
it in luxury, magmficence, and 
corruption ; but both thefe are 
equally adverfe to the Chriftian 
fyftem, ^, which forbids all extra- 
ordinary efforts to ' obtain wealth, 
care to fecure, or thought concern- 
ilig the enjoyment of it. "Xay 

• JVfatt. V. ^9. 
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••'not up for yourfelv«s treafiirei 
•^ on earth, Sec." ** Take nO' 
^ thoughts faying, what fhall wc 
" eat, or what fliall we drink, or 
^ wherewithal fhall we be ck>ath- 
*' ed ? for after all thefe things do 
•* the Gentiles feek*." The chief 
©bjeft of the Pagans was im- 
mortal fame: for this their poets 
feng, their heroes fought, and 
their patriots died 5 and this was - 
hung out by their philofophers 
and legiflators, as the great incite- 
ment to all noble and virtwous: 
deeds. But what fays the Chriftian 
Legiflator to his difciples on this 
fubjeft? " Bleffed are ye, when 
** men fhall revile you, and fhall 

♦ Matt. vi. 31. 
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fay all manner of evil againflr 
you for my fake; rejoice, and 
^* be exceeding glad, for great is. 
*^ your reward in heaven*/' So 
widely different is the genius (^ 
the Pagan and Chriftian morality,, 
that I will venture to affirm, that 
the moft celebrated virtues of the 
former are more oppofite to the 
fpirit, and more inconfiftent with 
d^ end of the latter, than even 
their moft infamous vices ; and 
that a Brutus wrenching vengeance 
out of his hands to whom alone it be- 
longs, by murdering the opprefTor 
of his country, or a Cato murder- 
ing himfelf from an impatience of 
controul, leaves the world more 

* Matt. -V. II* 
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tinqualified for, and more inad- 
miflible into the kingdom of 
heaven, than even a Meffalina, or 
an Heliogabahis, with all their 
profligacy at)out them. 
. Nothing, I believe, has fo much 
contributed to corrupt the true 
Ipirit of the Chriftian inftitution, 
as that partiality, which we con- 
tR-adtfrom our earlieft education for 
the manners of Pagan antiquity-: 
from whence we learn to adopt 
every moral idea, which is repug- 
nant to it ; to applaud falfe vir- 
tues, which that difavows ; to be 
guided by laws of honour, which 
that abhors; to imitate charafters, 
which that detefts ; and to behold 
.heroes, patriots, conquerors, and 

fuicides 
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filicides with admiration, whoft; 
conduct that utterly condemnsv 
From a coalition of thefe oppofitc 
principles was generated that mon*- 
ftrous fyftem.of cruelty and bene-^ 
volence,, of barbarifm and civility> 
of rapine and juftice, of fighting 
and devotion, of revenge and 
genefofity, which harraffed the 
world for feveral centuries with 
crufades, holy wars, knight^ 
crrantryj and fingle combats, and 
even ftill retains influence enough^ 
under the name of honour, to de- 
feat the moft beneficent ends - of 
this holy inftitution. I mean not 
by this to pafs any cenfure on the 
principles of valour, patriotilrn, or 
honour : they may be ufeful, and 

perhaps 
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|)erhaps neceffary, in the commerce 
and bufinefs of the prefent turbu- 
Jent and imperfeft ftate ; and thofc 
who are adhiated by them may be 
^virtuous> honeft, and even re- 
ligious men: all that I aflert is, 
vfhat they cannot be Chriftians : A 
profligate may be a Chriftian^ 
though a bad one, bccaufe he may 
-be overpowered by paflions and 
:temptations, and his aftions may 
contradid: his principles; but a 
man, whofe ruling principle is ho- 
noui:, however virtuous he may 
Ae, cannot be a Chriftian, bccaufe 
Jie erefts a ftandard of duty, and 
^deliberately adheres to it, diame- 
trically oppofite to the whole te- 

iiour of that religiont 
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. The contraft between the ChriA 
tian, and all other inftitutions re- 
ligious or moral previous to its 
appearance, is fufficiently evident, 
and furelf the llaperiority of the 
former is ds little to be difputed; 
unlefs any one fhali undertake to 
;. prove, that humility, patience, for- 
givenefs, and benevolence are lej& 
amiable, and lefs beneficial quali- 
ties, than pride, turbulence, re- 
^venge, and malignity : that the 
contempt of riches is lefs noble, 
than the acquifition by fraud and 
villainy, or the diflribution of them 
: to the poor, lefs commendable than 
avarice or profufion 5 or that a real 
immortality in the kingdom of 
vJieaven is an objeft .lefs exalted. 
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Ifels rational, and lefs worthy of 
purfuit, than an » imaginary immor- 
tality in the applaufe of men : that 
worthlefs tribute, which the folly 
of one part of mankind pays to 
the wickednefs of the other j a tri- 
bute, which a wife man ought al- 
ways to defpife, becaufe a good: 
man. can fcarce ever obtain.. . 
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CONCLUSION- 

TF I miftakc not, I have now 
fiiUy eftabliflicd the truth of 

my three |>ropofitions. 

Firft/That there is now cttant 

« book intitkd the New Tcflia- 

mem. 

Secondly, That from this book 
may be extradcd a fyftcm of re- 
ligion intirely new ; both in its irfr- 
je£t, and its dotEtrines, not only 
fuperior to, but totally unlike 
every thing, which had ever be- 
fore entered into the mind of 
■man. 

Thirdly, That from this book 
TOay likewife be coUeftcd a fyftem 

H of 
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of ethics, in which every moral 
j precept founded on reafon is car- 
j ried to a higher degree of purity 
/ and perfedion, than in any other 
of the wifeft philosophers of pre- 
ceding ages; every moral precept 
founded on falfe principles totally 
omitted, and many new precepts 
added, peculiarly correfponding 
with the new objeft of this re- 
ligion. 

Every one of thefe propofitions, 
I am perfuaded, is incontrovertihly 
true ; and if true, this fhort, but 
certain conclufion mult inevitably 
follow i That fuch a fyftem of re- 
ligion and morality could not 
poffibly have been the work of 
any man, or fet of men, much 

lefs 
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lefs of thofe oblcure, ignoranti 
and illiterate peifons who a&uall/ 
did difcover, and pu&liih it to the 
world; and that therefore it muft 
have been efiefted by the Super- 
natural interpofition of divine 
power and wifdom; that is, that 
it muft derive its origin from 
God. 

This argument feems to me lit- 
tle fhort of demonftration, and is 
indeed founded on the very fame 
reafoning, by which the material 
world is proved to be the work of 
his invifible hand. We view with 
admiration the heavens and the 
earth, and all therein contained; 
we contemplate with amazement 
the minut;c bodies of. animals too 

U 2 fmaU 
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fdf ^^f c^tibn, sfffd die ittt- 
finefile" pfaSetarf oi-Bs £06 vaft fiil* 
imagihiilion : We slfe c6HalH thai! 
tkefe cannSt' B^ th^ ^otitis bf rilSh ; 
ahl thMol^f ^ toticftttfc ^idt 
f^afe'ri, A'at fkef fftbft fefe tlife f fd- 
aiiAidns of an' 6rflfii6oteht Cfeatdr. 
In the fanic manner we fee here, a 
fcheme of religion and mpraiity 
unlike and luperior to all ideas of 
the human mind, equally im- 
poliiblfe to havie Been drfcbvered 
By the knowledge, as inVeiited bf 
inc artifice of niari ; arid thercrorc 
Ky the very fame mode of reybn- 
ihg, and with the fame juftice, we 
conclude, tnat it muft derive ife 

• • • . 

origin from the fame omnipotent 
and omnHcieht peing. 

Nor 




iieligioa iefs fx^traoiaimaj:^ iiian 
dit xeiigioA tffoif, or left shav^ 

^n the 4iS^y^ qf if 5^^ dbQYp. 
^ k W^ i^WMfP. ito in itbe.QOTu^fc 

fiy^r all .:^^ pfipc;;ipal .pajct;3 X)f Ma 
iWd flf l^Hi?^, ajd tMs by ji^ 
jfliniftiy pniy of .aa kconfidcrablc 
j^twn||by,of ^sixc iwoft iDCOjnfidei:abk 
jj^ftcfeffiSi ,$Jiat .^t this .tim^ i^oga- 
^9^ ,wje in t^e lUi^eft xepute, 
.^^^ed .vnl^rf^hy J^ vulgar, 
jnd |\»tc(UM&d [ by Jibe: great ; ^t 
the wifeft men of the wifeft jaa- 
jfffijf^ :afljft9d %t ^ i^fi^Ph .and 
i^(^f\^ed iy(s ^G^^iejles .on th^ i£K)ft 

H 3 important 
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important occafions : Whether thefc 
were the tricks of the priefts or of 
the devilj is of no confequence^ as 
.they were both equally unlikely to 
be converted, or overcome ; the 
faft is certain, that on the preach- 
ing of a few filhermen, their altars 
were deferted, and their deities 
were dumb. This miracle they 
undoubtedly performed, whatever 
we may think of the reft: and 
this is furely fuflicient to prove 
the authority of their commiflion 5 
and to convince us, that neither 
: their undertaking nor the execu- 
tion of it could poffibly be their 
own. 

How much this divine inftitu- 
tion has been corrupted, or how 

foon 
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foon thefe corruptions began^ how 
far it has been difcoloured by the 
falfe notions of illiterate ages, pr 
blended with fiftions by pious 
frauds, or how early thefe notions 
and fiftions were introduced, no 
learning or fagacity. is now able 
precifely to afcertainj but furely 
no man, who ferioufly confiders 
the excellence and novelty of its 
doctrines, the manner in which it 
was at firft propagated through 
the world, the perfons who at- 
chieved that wonderful work, and 

the originality of thofe writings 
in which it is ftill recorded, can 
poffibly believe that it coujid ever 
have been the production of kn- 
,pofture, or chance ^ or th^t from 

H 4 an 






titfjllicn¥GWis> ^(fer if mi rnipcttuK^ 
lock It is,)) «ffi tke ^tli^gion Md 

%ei0ii 4iefe -urged, if -any man «a» 
%^ievc, 4lial: at a lime SFlhen <hc 
literawpe 'Ctf Gvccec and Rome, 
^en in ifeeir meridian Irfftre, were 
4nfufficicnt for the taflc, riie fon df 
a carpenter, together with tweivie 
^f t*he meaneft and moft illiterate 
^toechanies, Ws affeciates, imifHfted 
Ay/any fupernatural power, ftiould 
4Be «ible- to difcover or invent a 
•^fyftem of thedlogy the moft -fub-: 
"lime, 'and. of ethics the meft per- 
feft, which -had efcapedthe pene- 
tration 



ifalKNi md learning <if FUito, 

^ftom this fj^em, ijf 4dieir own &•» 
{pBcky^ 9kty had ^nc^uded eraiy 
^Sdlc ¥if«»e^ ^^ugh univer^ly ad- 
fnsfod^ Odd a^Med e¥orf imie 
nme^ idiaag|h .<lcl|)ifed ^axKi ridi^ 
4Ciakd bf aii^die ^left^df fike -ifisorld^ 
•If 4aay lOne can jbdieve t^at ithdfe 
i»ep could ibecQiDe impaftors^ iot 
w> ot^er . pui^)Ofe itiian cbe pFopa»- 
;gati9n^f truth, villakis for ^no ^nd 
'but to (teach hondftjr, and mantyps 
-wtthaut the \eflStipro£pjs&x)( honour 
ror advantage $ > or that, if ^1 this 
fhould diave ibeen pofiihk, tlhcfe 
:fewr .inconfidfrcahle pedbns ihould 
have .been . ahk, »in the coucfe .nf 
a &w :^6a&> ^to ''have fpsead '4his 

their 
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jtheir religion over moft parts of 
the then known world, in oppp- 
fition to the intercft?, pleafures, 
ambition, prejudices, and even 
reafon of mankind; to have tri- 
umphed over the power of princes, 
the intrigues of ftates, the force 
of cuftom, the blindnefs of zeal, 
the influence of priefts, the argu- 
ments of orators, and the phi- 
lofophy of the world, without any 
fupernatural aflTiftance j if any one 
can believe all thefe miraculous 
events, contradictory to the con- 
ftant experience of the powers 
and difpofitions of human nature, 
he mufl: be poffeflcd of much 
more faith than . is neceflary to 
make him a Chriftian^ and remain 

an 
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an unbeliever from mere credu-^ 
lity. 

But Ihould thefc credulous in- 
fidelsr after all be in the right, and 
this pretended revelation be all a 
fable ; from believing it what harm 
could enfue ? Would it render 
princes more tyrannical, or fub- 
jefts more ungovernable ? the rich 
more infolent, or the poor more 
diforderly? Would it make worfe 
parents or children, hufbands or 
wives, mailers or Servants, friends 
or nei^bours ? Or would it not 
make men more virtuous, and con- 
fequently more happy in every 
lituation ? It could not be crimi- 
nal; it could not be detrimental. 
It could not be criminal^ becaufe 

it 



it fi^qnojt he 9. ^wmic Xf} S^t4^ 
fuch evidence, as has been able4f» 
cjftpvjflce tjie i^ejl a«d »ril^ of 
ff»an^wl i fey VK<^> *f ^e, JJf^<?r 

jtp 4eqeiy£ ^^jji?^, fyjri^c,^^ 
Jfo^* if ?vo«J4|ip J^eljr ^ore xofud- 

:fee}ieve.tii .?1J ^^, tb^tor^Bi 
with fcorn from ^bftinaor and 
fclf-x»nceit : It cannot be detri- 
.mental, (becaufe if ChrijjUstfii^ is 
a fable, it is a fable, the belief of 
which is the onjly t)rinci£]^ 7^^.^ 
c^ /es^i^n .rn?n in .f fjteady ^ 
ftaiCoxm .cpurfe of -virtue, pietjr, 
ismsl j^evQiiftn, or cp.fu^^grt thepi 



in 



Il ^^^ It 

hi M fcbiir df MitCs, of fickhefs> 
and of death. Whatever might bi 
flii? 6^tirAtM^ 6{ thie deiffn on 
tfii ftihds 6f IfigaA ^Htifo^^eWi 
rfeit diil' n«w aV«? tJ* AtttRJftg i fttf 
th& iigfife vrhiefi driec KghttiiM th6 
l^htae^. Is ftA# atefdi^tied iil the 
bffghfa- illtamihWieil <Jf the g^(J)d j 
iiW call m^ fblfe ild tatiitfhat l^ft^m 
ctf" deffrr^ bift #h« tM& bfc b6r- 

YemA fr6ft\ that four^e, and, u 
fei- aS it reA^h^ f^arti^ pttfe6tit>ns 
Tlflift be eiaatf the ianie^ aiid 
fifefefoit if >^e ^ill i\6t ^cept irf 
ChiiMdnity, wfe tan h«^ ftx) re^ 
lifeidrt at alL AG«:bnJit%fy frt fe^ 

i^if th^ wta) fly fittfa thii^ fcArct 

ever ftop at dfeifittj but h^ftfeh Oft 

^fth gffeit tfadfty td a to^ re- 

jedioix 
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je&ion of all religiotis and moral- 
principles whatever. 

If I have here demonflrated the 
divine origin of the chriftian rc-r 
ligion by an argument which can-> 
not be confuted 5 no others, how- 
ever plaufible or numerous, founded 
on probabilities, doubts, and con- 
jeftures, can ever dilprove it, be- 
caufe if it is once ihewn to be true, 
it cannot be falfe. But as many 
arguments of this kind have be- 
wildered fome candid and inge- 
nuous minds, I Ihall here beftow 
a few lines on thofe which have 
the moft weight, in order to wipe 
out, or at leaft to diminifh their 
perplexing influence*. 

But here I muft previoufly obr- 

ferve. 
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ferve, that the moft unllinnount- 
able^ as well as the moft ufual 
obftacle to our belief, arifes from 
our pailions, appetites, and in- 
terefts; for faith being an a£t of 
the will as much as of the under- 
ftanding, we oftener difbelieve for 
want of inclination, than want of 
evidence. The firft ftep towards 
thinking this revelation true, is 
our hopes that it is fo; for when- 
ever we much wilh any propo- 
fition to. be true, we are not far 
from believing it. It is certainly 
for the intereft of all good men, 
that its authority ihould be well 
founded; and ftill more beneficial 
to the bad, if ever they intend to 
be better : becaitfe it is the only 

fyftem 
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fyftem eitiher 6t rtsMk » reUgion 
trhich can givb tbem^ aRf afilirafice 
of pardon. The puniihnicnt* of 
vice is a ddx:^e to juftide, which 
czntLxst be remitted without com« 
peitfation : riepentance oinl be Ad 
ccttiipenfadon ;. it miy change a 
wicked man's difpofitibns^ ani| 
prevent his offending for the fu- 
ture, but can lay no claim to par- 
don for what is paft. If any one 
by profligacy and extravagance 
' cqntrafts a debt, repentafite may 
make him wifer, and hinder hii^ 
from running into fofther di<^ 
t!reffes> buid can nev^ pay ^ff Mi 
old bonds ; for wliich he itttffl: be 
'cver atfcbt«i«ible, uMe(l €hey are 
tlifoharged by im^fj w fome 
7 other 
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-mhcr in his ftcad: this very dif- 
'chargeChfiftianityalone'hoids forth 
on .^ur repentance, and, if true, 
wH certainly perform: the truth 
of'it therefore muft ardently be 
•w'ifbed for by all, except the wick- 
ed, who are determined neither to 
Tepent or reform. It is well worth 
every man's while, who either is, 
or intends to be virtuous, to be- 
iievcChriftianity, if he can; becaiife 
lie -will find it the furieft prefervative 
agj^nft all vkious habits and tlftij^ 
attendant evils, the beftrefeurce un^ 
der diftreffes and difappointments, 
til health and ill -fortune, and the 
<irmeft ^bifis on which contempla- 
tion can reft; and without fbme, the 

I human 
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.human mind is never perfectly aJC 
cafe. But if any one is attache4 
to a favourite pleafure, or eagerly 
engaged in worldly purfuits incom^ 
patible with the precepts of this 
religion, and he believes it, hp 
muft either relinquiih thofe pur- 
fuits' with uneafinefs, or perlift in 
them with remorfe and diflatisfacr 
tion, and therefore muft commence 
unbeliever in his own defence. 
With fuch I fhall not dilpute, nor 
pretend to perfuade men by ar^Ur 
ments to make themfelves miferar 
ble : but to thofe, who, not afraid 
that this religion may be true, arc 
really afFeded by fuch objeftions, 
I will offer the following anlwers, 

which. 
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which, though fhort, will, I doubt 
not, be fufEcient to Ihew them 
their weaknefs and futility. 

In the firfl: place, then, fomc, 
have been fo bold as to ftrike at 
the root of all revelation from God,: 
by aflerting, that it is incredible,, 
becaufe unneceffary, and unne- 
ceflary,: becaufe the . reafon which. 
he has beflowed on mankind is 
fiifficiently able to difcover all the 
religious and moral duties which^ 
he requires, of them, if they would 
but attend to her precepts, and be. 
guided by her friendly admoni- 
tions. Mankind have undoubtedly 
at various times from the remptefb 
ages received fo much knowledge 
by divine communications, and- 

I 2 have 



feaVfc fewr 'Wen fo much kidm^ 

fe impute it all t?d their own M- 

ficiency, t&aft k is -bow difficuk to 

it^tennihc ^h^t human reafon ton- 

affiftcd €?ah ^flfeft : But to fbrni * 

. true judgment on this fubjeft, let 

' us twTH our €yes t6 thofe reittote 

re^Ms 6f 'die giefee, to which this 

ftijicrnatural affiftahce has never 

yet exteiiSed, tod we fliall thefc 

fee men ^ehdued with fenfe and 

tedHht riot inferior »to our own, fo 

iTar frdrti being capable of foMmtg 

^enis ctf irdigJoft and morality', 

that they are at tMs day totally 

tmable to make a nail or a hatchet: 

frorft whende ^ itiiy forely be 

convinced^ that reaibn alone is fo 

far from being fufBoierit to -offer 

ta 



to mankiad a peife£b f^l^ioB^ tl^ai 
' it has never yet been able to lead 
. .them to any degree of culture^ or 
; civilization whatever. Thefe h^ve 
uniformly flowed from that grea^ 
fountain of divine communication 
opened in the eaft> \s\ the earlieft 
ages^ and dienc^ bieea gradually 
diffufed in falubr4ous ftr-eam$> 
throughout the various regions of 
the eafth. Their rife and progreftj 
by furveying the hiftory of the 
world, may eafily be traced back- 
wards to their feurce i and wher-e- 
^ver thefe have not as yet been 
able tp penetrate, we there find the 
^iMpan fp^cies not only void of all 
tr^e religious and moral fenti- 
meats, but n^t the leaft: emerged 

1 3 from 
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from their originial ignorance and 
barbarity; which feems a demon- 
ftration, that although hu-man rea- 
fon is capable of progreflion in 
fcience, yet the firft foundations 
muft be laid by liipernatural in- 
ftru£bions: for furely no other pro- 
bable caufe can be afligned, why 
one part of mankind fhould have 
made fuch an amazing progrefs in 
religious, moral, metaphyfical, and 
philofophical enquiries ; fuch won- 
derful improvements in policy, le- 
giflation, commerce, and manu- 
faftures, while the other part, 
formed with the fame natural ca- 
pacities, and divided only by feas 
and mountains, fliould remain, du- 
ring the fame number of ages, in 
6 a ftate 
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a ftate little fuperior to brutes, 
without government, without laws 
or letters, and even without clothes 
and habitations; murdering each 
other to fatiate their revehge, and 
devouring each other to appeafe 
their hunger: I fay no caufe can 
be afligned for this arhazing dif- 
ference, except that the firft have 
received information from . thofe 
divine communications recorded in 
the fcriptures, and the latter have 
hever yet been favoured with fuch 
iafllftance. This remarkable con- 
trail feems an unanfwerable, though 
perhaps a new proof of the ne- 
ceflity of revelation, and a folld 
refutation of all arguments againft 
Stj drawn from the fufficiency of 

I 4 human 
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human r^afon. And a& reafon iri 
I>er natural ftate is thus incapable 
9f. making any progrels in know- 
ledge; fg when furnilhed with ma- 
teriak by fupernwural aid,; if left to 
the guidance of her own wild inrja- 
ginatipns, Ihe fells into more nu- 
merous, and more gTofs errors,. than 
her own native ignorance could 
ever have fuggefted. There is then 
ijo abfurdity fo extravagant, which 
Ihe is not ready to adopt : fhe has 
perfuaded fome, that there is na 
God ; others, that there can be no 
future ftate : (he has taught fome> 
that there js no difference between 
vke and virtue, and that to cut a 
man's throat and to relieve his ne- 
ceffitics are aflions equally meri-*- 

torious : 



torious : ihe has convinced many, 
that they have no free-will in op- 
pofition to their own experience; 
Ibme^ that there can be no fuch 
thing as foul, or fpirit, contrary to 
their own perceptions ; and others^ 
no fuch thing as matter or body, 
in contradiftion to their fenfes. By 
analysing all things ihe can fhew^ 
that there is nothing in any thing ; 
by perpetual lifting Ihe can reduce 
all exigence to the invifible duft of 
fcepticifm; and by recurring to firft 
prindpies, prove to the fatisfadion 
of her followers, that there are no 
principles at all. How far fuch a 
guide is to be depended on in the 
important concerns o£ religion, and 
morals, I leave to the judgment of 

every 



every confiderate man to determine. 
This is certain, that human reafon 
in its higheft ftate of cultivation 
amongft the philofophers of Greece 
and Rome, was never able to form 
a religion comparable to Chriftia- 
nity ; nor have all thofe fources of 
moral virtue, fuch as truth, beau- 
ty, and the fitnefs of things, which 
modern philofophers have endea- 
voured to fubftitute in its ftead, 
ever been efFeftual to produce good 
men, and have themfelves often 
been the produftions of fome of 
the worft. 

Others there are, who allow, that 
a revelation from God may be 
both neceffary, and credible ; but 
alledge, .that the fcriptures, that is 

the 
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♦tlie books of the Old and New 
Teftament, cannot be that Revela- 
tion J becaufe in them are to be 
found errors and inconfiftencies» 
fabulous ftories, falfe fads, and 
falfe philofophy ; which can never 
te derived from the fountain of all 
wifilom and truth. To this I re- 
ply, that I readily acknowledge, 
that the fcriptures are not revelati- 
ons from God, but the hiftory of 
them : The revelation itfelf is de- 
rived from God j but the hiftory of 
it is the production of men, and 
therefore the truth of it is not in 
die leaft afFefted by their fallibility, 
but depends on the internal evi- 
dence of its own fupernatural ex- 
cellence. If in thefe books fuch a 

reEgion, 
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religion^ ashas been iiere deicribed^ 
aifbually exifts, no ieeming, or even 
real defe6t& to be foimd in theiii 
can difprove the divine orig^ cf 
this religion, or invalidate my ar-- 
gument. Let us, for inftance, 
grant that the Mofaic hiftorf of 
the creation was founded on the 
erroneous but popular priticiplcs 
of thofe early ages, who imagined 
the earth to be a vail: plain, and 
the celeftial bodies no mor^ th^n 
luminaries hung up in the concsYC 
firmament to enlighten it i will k, 
from thence follow, that Mofes 
could not be a proper iiUbiimeac 
in the hands of Providence, to im-» 
part to the Jews a divine Uw> 
becaufe he was not infpired with a 
2 fore- 
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Dnre-kfiDwledge x£ the Copernican 
end Newtonian .fyfems ? or that 
Chiift miitft i>c an hnpoibor, bc- 
caufe Mofes was not an sftrono- 
mer ? Let us aifo fuppofe, that tke 
accounts of Chrift's temptation in 
the wilderne&y the devil's taking 
refuge in the herd ctf" fwine, with 
feverail mother narrations in lihe New 
Teftament, ftequcntly ridiculed %jr 
tmbctievers, were 4dl but ftories ac- 
icoitimodated to the ignorance and 
juperiHtions of the times and 
countries in which they were writ- 
4:eii3 or pious frauds intended to 
imprefs ton vulgar minds a higher 
^^vercttce of the power and faniibi- 
4y of Chrift J will this in the leaft 
impeach the excdlenpce of his re- 

ligion> 
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Bgion, or the authority of its fbim* 
dcr? or is Chriftianity anlwerabic 
for all the fables of which it may 
have been the innocfent occafion ? 
The want of this obvious diftinc- 
tion has much injured the Chrifti- 
an ciaufe; becaufe oh this ground 
it has ever been moft lliccefsfully 
attacked^ aind on this ground it is 
not eafily to be defended ; for if 
the records of this revelation are 
fuppofed to be the revelation itfelfi 
the leaft dcfeft difcovered in them 
mull be fatal to the whole* What 
has led many to overlook; this- di*- 
ftinftion, is. that common pdiraf<^ 
that die fcriptures are the word of 
God ; and in one fenfe they cen- 
tainly are y that is> they are the 

facred: 
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facred repofitory of all the rcvelar 
tions, dilpenfations> promifes, and 
precepts, which God has vouch- 
fafed to communicate to mankind ; 
but by this expreffion we are not to 
underftand, that every part of this 
voluminous coUeftion of hiftorical, 
poetical, prophetical,, theological, 
and moral writings, which we call 
the Bible> was dictated by the im- 
mediate influence of divine inlpi- 
ration : The authors of thefe books 
pretend to no fuch infallibility, and 
if they claim it not for themfelves, 
who has authority to claim it for 
them ? Chrift required no fuch be- 
lief from thofe who were willing 
to be his difciples. He fays, " He 
*' that believeth on me, hath ever- 

" lading 



**lafl:ing life^i" but where docs^ 
he fay. He riiat believcth not 
every word contained in the ^d. 
Teftament, i^ich was then ex- 
tant, or every word in the New 
Teftament, which was to be wrote 
for the inftruftion of future ge- 
nerations, hath not cverlafting 
life ? There are innumerable 
occurrences related in the fcrip^ 
tures, fome of greater, fome of lels> 
and fome of no importance at all ; 
the truth of which we can have no 
reafon to queftion, but the belief 
of them is furely not effential to 
the faitli of a Chriftian : I have no 
doubt but that St. Paul was Ihip- 
wrecked, and that he left his cloak 

• Join vi. 47. 

and 
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anS his parchments at Troas ; but 
the belief of thefe fafts makes no 
part of Chriftianity, nor is the truth 
of them any proof of its authority. 
It proves only that this apoftlc 
could not in common life be under 
the perpetual influence of infalli- 
ble infpiration; for, had he been 
fo, he would not have put to fea 
before a ftorm, nor have forgor his 
cloak. Thefe writers were undoubt- 
edly direfted by fupernatural in- 
fluence in all things neceflfary to the 
great work, which they were ap- 
pointed to perform : At particular 
times, and on particular occafions, 
they were enabled to utter prophe- 
cies, to fpeak languages, and to 
^ork miracles ; but in all other 

K circum- 
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circumftances, they feem to have 
been left to the direftion of their 
own underftandings, like other 
men. In the fciences of hi- 
ftory, geography, aftronomy, and 
philofophy, they appear to have 
been no better inftrufted than o- 
thers, and therefore were not lefs 
liable to be milled by the errors 
and prejudices of the times and 
countries in which they lived. 
They related fadls like honeft men, 
to the beft of their knowledge or 
information, and they recorded the 
divine leffons of their mafter with 
the utmoft fidelity ; but they pre- 
tended to no infallibility, for they 
fometimes differed in their rela- 
tions, • and they fometimes dis- 
agreed 
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agreed in their fentiments. All which 
proves only, that they did not aft, 
or write, in a combination to de- 
ceive, but not in the leaft im- 
peaches the truth of the revelation 
which they publilhed ; which de- 
pends not on any external evi- 
dence whatever: For I will venture 
to affirm, that if any one could 
prove, what is impoffible to be 
proved, becaufe it is not true, that 
there are errors in geography, chro- 
nology, and philofophy, in every 
page of the Bible ; that the pro- 
phecies therein delivered are all 
but fortunate guefles, or artful 
applications, and the miracles there 
recorded no better than legendary 
tales : if any one could fhew, that 

K 2. thefe 
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thefe books were never written by 
their pretended authors, but were 
pofterior impofitions on illiterate 
and credulous ages : all thefe won- 
derful difcoveries would prove no 
more than this, that God, for rea- 
fons to us unknown, had thought 
proper to permit a revelation by 
him communicated to mankind, 
to be mixed with their ignorance, 
and corrupted by their frauds from 
its earlieft infancy, in the fame 
manner in which he has vifibly 
permitted it. to be mixed, and 
corrupted from that period to the 
prefent hour. If in thefe books 
a religion fuperior to all human 
imagination a6tually exifts, it is 
of no confequence to the proof of 

3 its 
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its divine origin, by what means 
it was there introduced, or with 
what human errors and. imper- 
feftions it is blended. A diamond, 
though found in a bed of mud, is 
ftill a diamond, nor can the dirt, 
which furrounds it, depreciate its 
value or deftroy its luftre. 

To fome fpeculative and re- 
fined obfervers, it has appeared 
incredible, that a wife and benevo- 
lent Creator ftiould have confti- 
tuted a world upon one plan, and 
a religion for it on another 5 that 
is, that he ftiould have revealed a 
religion to mankind, which not 
only contradifts the principal 
paflions and inclinations which he 
jbas implanted in their natures, but 

K 3 is 



IS incompatible with the whole 
oeconomy of that world which he 
has created, and in which he has 
thought proper to place them. 
This, fay they, with regard to the 
Chriftian is apparently the cafe : 
the love of power, riches, ho- 
nour, and fame, are the great in- 
citements to generous and mag- 
nanimous aftions ; yet by this 
inftitution are all thefe depre- 
ciated and difcouraged. Govern- 
ment is eflential to the nature of 
man, and cannot be managed with- 
out certain degrees of violence, 
corniption, and impofitionj yet 
are all thefe ftriftly forbid. Na- 
tions cannot fubfift without wars, 
nor war be carried on without ra- 
pine. 
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pinc, dcfolation, and murder ; yet 
are thefc prohibited under the 
fevereft threats. The non-refiftance 
of evil muft fubjeft individuals 
to continual oppreflions, arid leave 
nations a defencelefs prey to their 
enemies; yet is this recommended. 
Perpetual patience under infults 
and injuries muft every day pro- 
voke new infults and new inju- 
ries ; yet is this injoined. A ne- 
gleft of all we eat and drink and 
wear, muft put an end to all com- 
merce, manufaftures, and induftry; 
yet is this required. In jQbort 
were thefe precepts unive'rfally 
obeyed, the dilpofition of all 
human affairs muft be intirely 
changed, and the bufinefs of the 

K 4 world. 



leorld;* conftitiited as it now is, 
covld riot go on. To all this I an- 
fwcr, that fuch indeed is the chrif- 
tian revelation, though fome of 
its • advocates may perhaps be un- 
willing to own it, and fuch it is 
conftantly declared to be by him 
who gave it, as well as by thofe, 
who publifhed it under his imme- 
diate diredbion : Tg thefe he faysj 
^* If ye were of the worid, the 

Vr. 

'•' world would love his own ; but 
becaufe ye are not of the world, 
but I have cKofen you out of 
" the world, therefore the world 
*' hateth you *•" To the Jews he 
declares, " Ye are of this world; 
" I am not of this world f." 
St, Paul writes to the Romans, 
• John XV. 19. f John viii, 23. 
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^^ Be not corrformed to this 
*^ world *;** and to the Corin- 
" thians, " We fpeak not the 
" wifdom of this world f. *' St. 
James fays, " Know ye not, that 
the friendfhip of the world is 
enmity with God ? whofoever 
" therefore will be a friend of the 
" world is the enemy of God J* " 
This irreconcileable difagreement 
between chriftianity and the world 
is announced in numberlefs other 
places in the New Teftament, and 
indeed by the whole tenour of 
thofe writings. Thefe are plain de- 
clarations, which, in Ipite of all 
the evafions of thofe good ma- 
nagers, who choofc to take a little 

* Rom. xii. 2«. f Cor.ii. 6« X J^u^* i^* 4* 
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of this world in their way to 
heaven, ftand fixed and immove- 
able againft all their arguments 
drawn from public benefit and pre- 
tended neceflity, and muft ever 
forbid any reconciliation between 
the purfuits of this world and the 
chriftian inftitution : But they who 
reje6t it on this account, enter not 
into the fublime fpirit of this re- 
ligion, which is not a code of pre- 
cife laws defigned for the well-or- 
dering fociety, adapted to the ends 
of worldly convenience, and a- 
menable to the tribunal of human 
prudence ; but a divine leflbn of 
purity and perfeftion, fo far fu- 
perior to the low confiderations of 
conqueft, government, and com- 
merce. 
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merce, that it takes no more no- 
tice of them, than of the battles 
of game-cocks, the policy of bees, 
or the induftry of ants : they re- 
coUeft not what is the firft and 
principal objeft of this inftitu- 
tion; that this is not, as has been 
often repeated, to make us happy, 
or even virtuous in the prefeht 
life, for the fake of augmenting 
our happinefs here, but to conduft 
us through a ftate of dangers and 
fufferings, of fin and temptation, 
in fuch a manner as to qualify us 
for the enjoyment of happinefs 
hereafter. All other inftitutions of 
religion and morals were made for 
the world, but the charafteriftic 
of this is to be againft it ; and 

therefore 
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therefore the merits of chriftiaa 
doftrines are not to be weighed ia 
the fcales of public utility, like 
thofe of moral precepts, becaufe 
worldly utility is not their end. 
If Chrift and his apoftles had pre- 
tended, that the religion which, 
they preached would advance the 
power, wealth, and profperity of 
nations, or of men, they would 
have deferved but little credit; but 
they conftantly profefs the con- 
trary, and every where declare^ 
that their religion is adverfe to the 
world, and all its purfuits. Chrift 
fays, Ipeaking of his difciples, 
" They are not of the world, even 
^^ as I am not of the world *." It 

* John xvii. i6, 

can 
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can' therefore be no imputation on 
this religion, or on any of its pre- 
cepts, that they tend not to an 
end which their author profeffedly 
difclaims: nor can it furely be 
deemed a defeft, that it is adverfc 
to the vain purfuits of this world; 
for fo are reafon, wifdom, and ex- 
perience ; they all teach us the 
fame leflbn, they all demonftrate 
to us every day, that thefe arc 
begun on falfe hopes, carried on 
with difquietude, and end in difap- 
pointment. This profeffed incom- 
patibility with the little, wretched, 
and iniquitous bufinefs of the 
world, is therefore fo far from 
being a defeft in this religion, 
; €hat, was there no other proof of 

its 
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its divine origin, this alone, I 
think, would be abundantly fuf- 
ficient. The great plan and bene- 
volent defign of this difpenfation 
i is plainly this ; to enlighten the 
minds, purify the religion, and 
amend the morals of mankind in 
general, and to feledt the moft 
meritorious of them to be fuc- 
ceflively tranlplanted into the king- 
dom of heaven: Which gracious 
offer is impartially tendered to all, 
who by perfeverance in meeknefs, 
patience, piety, charity, and a de- 
tachment from the world, are will- 
ing to qualify themfelves for this 
holy and happy fociety. Was this 
univerfally accepted, and did every 
man obferve ftridtly every precept 
6 of 



[ 143 ] 

of the gofpel, the face of human 
affairs and the oeconomy of the 
world would indeed be greatly 
changed; but furely they would 
be changed for the better ; and 
we fhould enjoy much more hap- 
pinefs, even here, than at prefent : 
For we muft not forget, that 
evils are by it forbid as well as 
refiftance; injuries, as well as re- 
venge; all unwillingnefs to difflife 
the enjoyments of life, as well as 
foUicitude to acquire them; all ob- 
ftacles to ambition, as well as am- 
bition itfelf ; and therefore all 
contentions for power and intereft 
would be at an end ; and the 
world would go on much more 
happily than it now does. But 

this 
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this univerfal acceptance of fiicH 
an offer was never expefted from 
fo depraved and imperfeft a Crea- 
ture as man, and therefore could 
never have been any part of the 
defign : For it was foreknown and 
foretold by him who made it; 
that few, very few would accept it 
on thefe terms. He fays, " Strait 
" is the gate, and narrow is the 
*^ way which leadeth into life, and 
*^ few there be that find it* : " Ac- 
cordingly wcf fee, that very few 
are prevailed on by the hopes of 
future happinefs, to relinquifh the 
purfuits of prefent pleafures or in- 
terefts, and therefore thefe purfuits 
are little interrupted by the fe- 

• Matt. vii. 4* 

ceflion 
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ceflion of fo inconfiderable a num- 
ber : As the natural world fubfifts 
by the ftruggles of the fame ele- 
ments, fo does the moral by the 
contentions of the fame paflions, 
as from the beginning : The gene- 
rality of mankind are aftuated by 
the fame motives, fight, fcuffle, 
and fcramble for power, riches, and 
pleafures with the fame eagernefs: 
all occupations and profeflions are 
exercifed with the fame alacrity, 
and there are foldiers, lawyers, 
ftatefmen, patriots, and politicians, 
juft as if Chriftianity had never 
exifted. Thus, we fee this won- 
derful dilpenfation has anfwered 
all the purpofes for which it was 
intended : It has enlighteneid the 

L minds, 
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Hiinds^ purifitd the rdigibn^ and 
amended die mOf al^ of mankind ; 
and^ without fubvertiiig the coh^ 
ftitutbn^ ^icjT) of bufirtefs of the 
uroiid, opened a gate, thoiigfa a 
ftrait one, through which ^1, who 
are wife e)K>\igh to choofe it, ahd 
gT>od ^notigh to be fit fot* it, may 
find aA ehtraiyoe into the kingdom 
of heave^ft. 

Others have &€d> that if this 
revelation had redly been fforh 
God, his infinite po^r and good- 
nefs could never have ftifFered it td 
have been fot^ort perverted from its 
«-iginal purity, to have continued 
in a ftatfe of corrtiption through the 
courfe of fo ndahy ages, and at kft 
430 have proved fo ineffeftual to the 
£ reformation 
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Tdbrmation of mankin(L To theft 
I ^fwer, that all this, on examina« 
tion, wiU be found inevitabie^ 
from the natiare of all nsvelations 
communicated to fb imperfed s 
creature as man, and from cir- 
cumftances peculiar to the rife and 
progrefs of the Chriftian in par- 
ticular : for when this wa$ firft 
preached to the gentile nations, 
though they were not abk to wkh- 
ftand the force of its erolenoe, and 
therefore received it j yet tliey 
could not be prevaifed on to «*» 
linqui!h their old fuperftitions, and 
former opinions, but chofe rather 
to incorporate them with it : By 
which means it was necefiarilymix-* 
tcd widi their ignoriwnce, and their 

L z learning; 
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learning; .by both which it was 
equally injured. The people de- 
faced its iworlhip by blending it 
with their idolatrous ceremonies, 
^d the philofophers corrupted its 
dbftrines by weaving them up 
with the notions of the Gnoftics, 
Myftics, and Manich^ans, the pre- 
vailing fyftems of thofe tirnes. By 
degrees its irrefiftible excellence 
gained over princes, potentates,, 
and conquerors to its interefts, and 
it was fupported by their patrons- 
age : but that patronage foon en- 
gaged it in their policies and con- 
tefts, : and deftroyed that excel- 
lence by which it had been ac- 
quired. At length the meek and- 
humble profeflbrs of the gofpel 

inflaved 
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inflaved thefe princes, and con- 
quered thefe conquerors their pa- 
trons, and crefted for themfelves 
fuch a ftupendous fabric of wealth 
and power, as the world had never 
feen : they then propagated their 
religion by the fame methods, by 
which it had been periecuted ; na- 
tions were converted by fire and 
fword, and the vanquifhed were 
baptized with daggers at their 
throats. All thefe events we fee 
proceed from a chain of caufes and 
confequences, which could not 
have been broken withoutchangihg 
the eftablilhed courfe of things by a 
conftant feries of miracles, or a total 
alteration of human nature : whilft 
that continues as it is, the pureft 

L 3 religion 



religion muft be corrupted by a 
conjiindion with powerand riches^ 
and it will alfo then appear to be 
much more corrupted than it really 
is: becauTe many are inclined to 
think, that every deviation from 
its primitive ftate is a corruption r 
Chriftianity was at firft preached 
by the poor and mean, in holes and 
caverns, under the iron rod of per- 
fccution, and therefore many ab- 
furdly conclude, that any degree- 
of wealth or power in its minifters,. 
or of magnificence in its worlhip,. 
ire corruptions inconfiftent witk 
the genuine Simplicity of its origi- 
nal ftate: they are oflfended, that 
modern biftiops Ihould poffefs ti- 
tles> palaces, revenues, andcoaches^ 

whea 
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wh^n it ia notorious^ that their 
predeceffprs the apoftles were de* 
fpiqable wanderers, without houfes^ 
^r rnoney, and walk^ on foat. 
The apoftles indeed lived in a ftat« 
qf poverty and perfecution atten-? 
dant on their p^ticular fituation^. 
and the work which they had un-? 
dertaken: this was their misforr 
tune, but no part of their rc^ 
ligipn, and therefore it can be no 
more incumbent on their fucr 
eefibrs to imitate their poverty and 
nieannefs, than to be whipped, imr 
prifoned, and put to death, in 
compliance with their example. 
Thefe are all but the fuggeftions 
of envy and malevolence, but no 
©hjedfcions to thefe fortunate alte-r 

L 4 rations 
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rations in Chriftianity and its pro- 
feflbrs ; which, if not abufed 
to the purpofes of tyranny and 
fliperftition, are in faft no more 
than the neceffary and proper ef- 
fefts of its more profperous fitua- 
tion. When a poor man grows 
rich, or a fervant becomes a matter, 
they Ihould take care that their 
exaltation prompts them not to be 
unjuft or infolent j but furely it is 
not requifite or right, that their 
behaviour and mode of living 
fliould be exaftly the fame, when 
their fituation is altered. How 
far this inftitution has been effec- 
tual to the reformation of man- 
kind, it is not eafy now to afcertain, 
becaufe the enormities which pre- 
vailed 
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vailed before the appearance of it 
«re by time fo far removed from 
our fight, that they are fcarcely 
vifible i but thofe of the moft 
gigantic fize ftill remain in the re- 
cords of hiftory, as monuments of 
the reft : Wars in^ thofe ages were 
carried on with a ferocity and cruelty 
unknown to the prefent: whole cities 
and nations were extirpated by fire 
andfword; andthoufandsdf thevan- 
quiflied were crucified and impaled 
for having endeavoured only to de- 
fend themfelves and their country. 
The lives of new-born infants were 
then intirely at the difpofal of their 
parents, who were at liberty to 
bring them up, or to expofe them 
toperifh by^old and hunger, or to 

be 
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be devovired by birds and be^s i 
md this WW frequently pra^ifed 
without punifhrnfAt,^ ^nd eyen 
withoyt cehfure. Gl^diatprs w^r^ 
employed by hundreds to cut one 
^jiotheir to pieces in public theatres 
for the diverfion of the mgit pq- 
lite affembliesi and thQ^gh thefe 
combatants at firft confifted qf 
criminals only> by degrees xx^n of 
th^ higheft rank, and even ladies 
of the moft illuftrious faipilies,. 
enrolled themfelves in this honour- 
able lift. On many occafions 
human facrifices were or4ained> 
and at the funerals of rich and 
eminent perfons, great numbers 
of their flaves were murdered as 
yidtims pleafing to their departecj 

fpirits* 



]5>irits. The moft infamous ob^ 
fcenitie* were made part of their 
religious worfhip, and the moft 
unnatural lufts publickly avowed*, 
and celebrated by their moft ad- 
mired poets. At the approach of 
Chriftianity all thefe horrid abomi- 
nations vanifhed; and amongft 
thofe who firft embraced it, fcarcc 
a fingle vice was to be found : to 
fuch an amazing dtgree of piety, 
€harity, temperance, patience, and 
refignation were the primitive 
converts exalted> that they feem 
literally to hdyt been regenerated, 
and purified from all the imperfec- 
tions of human nature ; and to 
have purfued fuch a conftant and 
iflniform. courk of devotion, in^ 

nocence^ 
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nocence, and virtue, as, in the pre- 
fent times, it is almoft as difficult 
for us to conceive as to imitate. 
If it is afked, why fhould not the 
belief of the fame religion now 
produce the fame effefts ? the an- 
fwer is Ihort, becaufe it is not be- 
lieved : The mofl: fovereign medi- 
cine can perform no cure, if the 
patient will not be perfuaded to 
take it. Yet nbtwithftanding all 
impediments, it has certainly done 
a great deal towards diminifhing 
the vices and corredting the difpo- 
fitions of mankind; and was it 
univerfally adopted in belief and 
praftice, would totally eradicate 
both fin and punilhment. But this 
T^as never expefted, or defigned, or 

poffible. 
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pefiible, becaufe, if their exiftenc© 
did not arife from fome neceffity 
to us unknown, they never would- 
have been permitted to exift at alls 
and therefore they can no more be 
extirpated, than they could have 
been prevented : for this would 
certainly be incompatible with the 
frame and conftitution of this- 
world, and in all probability with 
that of another. And this, I think, 
well accounts for that referve and 
obfcurity with which this religion 
was at firfl: promulgated, and that 
want of irrefiftible evidence of its 
truth, by which it might poflibly 
have been enforced. Chrift fays 
to his difciples, '^ To you it is 
*^ given to know the myftery of 

"the 
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^ th€ kingdom of God ; but tintd 
^* them that are without^ all thefe 
things are done in parables; 
that feeing they may fee, and not 
perceive, and hearing they may 
^ hear, and not underftand 5 left 
^* at any time they flio«ld be con- 
"^ rerted, and their fins Ihould be 
^ forgiven them *." That is, to 
you by peculiar favour it is given 
to know and underftand the doc- 
trines of my religion, and by that 
mtans to qualify yourfelves for the 
kingdom of heaven; but to the 
multitude without, that is to ali 
mankifitd in general, thi« indul- 
gence cannot be extended; becafufe 
that all men fhould be exenffpted 

• Markiv. 11, iz. 

from 
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from fin and ptinifhment is tittrrtf 
•repugnant to the univerial fyftem, 
and thdt conftitution of things, 
i^ich infinite wifdom has thought 
proper to adopt. 

Objeftions have likewife beeft 
if^ifedtd the divine authority of this 
religion from the incredibility of 
fome of its doArines, particularly 
6ff thofe coneeiming the Trinity, and 
atonement ibf fm by the fuffef ings 
and death of Chfift; the one con- 
tradidting ail the principles of hu- 
man teafbn, and the other all out 
ideas of divine juftice. To thefe 
^bjeftrons 1 Ihall only fey, that nO 
-arguments founded on principles, 
^ich vrt tannot comprehend, can 
.f)offibly diiprov^ ^ propofition 

^ready 



already proved on principles^hich 
we do underftand; and therefore 
that on this fubjedl they ought not 
to be attended to: That three 
Beings Ihould be one Being, is. a 
propofition which certainly con- 
tradifts reafon, that is, our reafon; 
but it does not from thence fol- 
low, that it cannot be true; for 
there are many propofitions which 
contradict our reafon> and yet are 
demonftrably true : one is the very 
firfl: principle of all religion, the 
being of a Godi for that any thing 
Ihould exifl: without a caufe, or 
that any thing Ihould be the caufe 
of its own exiftence, are propo- 
fitions equally contradiftory to our 
reafon j yet one of them muft be 

true. 
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true or nothing could ever have 
cxifted : in like manner the over-* 
ruling grace of the Creator, and the 
free-will of his creatures, his certain 
fore-knowledge of future events^ 
and the uncertain contingency of 
thofe eventSj are to our appre- 
hcnfions abfolute contradiftions to 
each other 5 and yet the truth of 
every one of thefe is demonftrablc 
from Scripture, reafon, and expe- 
rience. All thefe difficulties arife 
from our imagining, that the mode 
of exiftence of all Beings muft be 
fimilar to our own; that is, that 
they mufl all exift in time, and fpacej 
and hence proceeds our embar- 
raffment on this fubjefl:. We knowj 
that no two Beings, with whofc 

M mode 
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iPQde of ex]^cpcc we ^re acquaint- 
ed, can ejcift in tjhe f^me point pf 
time in ii\e feaie point of fpace, 
^ncj ttp-t tjierefore tljiey canipipt be 
Pile: but h(>w fer Bieing3j whqfe 
mode .gf .ejdftejice b.ea;-s no rcjatioi) 
to time or Ipgce, m?y fee tinit€;d, 
we cannot comprehend : and there- 
fore the poffibility of fuch an unioa 
we cannot pofitively deny. In like 
m^Miner our reafon informs us, that 
the punishment of the innocent, 
inftead of the guilty, is diametri- 
cally oppofite to juftice, redtitude, 
and all pretenfions to utility; but 
we f^iould alfo remember, that the 
ihort line of our reafon cannot 
reach to the bottom of this quef- 
tion : it cannot inform us, by what 
lo means 
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means either guilt or puaifhmcnt 
ever gained a piaoe ia the works 
of a Creator infinitely good and 
powerful, whofe goodnefs muft 
have induced him, and whofe 
power muft have enabled him to 
exclude them : It cannot alTure us, 
that fome fufFerings of individuals 
are not neceffarjr to the happinei^ 
and well-being of the whole: It 
cannot convince us, that they do 
not aftually arife from this nccef- 
fity, or that, for this d^ufc, they 
may not be required of us, and 
levied like a tax for the public 

benefit; or that this tax may not 
be paid by one Being, as well a$ 
another; and therefore, if volun? 
tarily offered, be juftly accepted 

M 2 from 
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from the innocent inftead of the 
guilty. Of all thefe circumftances 
we are totally ignorant j nor can 
our reafon afford us any informa- 
tion, and therefore we are not able 
to affert, that this meafure is con- 
trary to juftice, or void of utility : 
for, unlefs we could firft refolve 
that great queftion, whence came 
evil? we can decide nothing on 
the difpenfations of Providence i 
becaufe they muft neceffarlly be 
connefted with that undifcoverable 
principle; and, as we know not 
the root of the difeafe, we cannot 
judge of what is, oris not, a proper 
and effeftual remedy. It is re- 
markable, that, notwithftanding all 
the feeming abfurdities of this 

doftrine. 
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doftrlne, there is one circumfl:anc6 
much in its favour; which is, that 
it has been univerfally adopted in 
all ages, as far as hiftory can carry 
us back in our inquiries to the 
earlieft times 5 in which we find all 
nations civilized and barbarous, 
hov/ever differing in all other re- 
ligious opinions, agreeing alone in 
the expediency of appeafing their 
offended Deities by facrifices, that 
is, by the vicarious fufferings of 
men or other animals. This notion 
could never have been derived from 
reafon, becaufe it direftly contra- 
difts it; nor from ignorance, be- 
caufe ignorance could never have 
contrived fo unaccountable an ex- 
pedient, nor have been uniform in 

M 3 all 
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lull ages and countries In any opi:* 
nion whatfbevers nor from the 
artifice of kings or priefts, in or- 
der to acquire dontinion over the 
people, becaufe it fecms not adiapt- 
cd to this end, and we find it im*- 
planted in die minds of the moll 
remote favages at this day dif- 
covered, who have neither kings 
or priefts artifice, or dominion 
amongft them. It muft therefore 
be derived from natural inftin<£t, or 
fupematural revelation, both which 
are equally the operations of divine 
power^ If it is further urged,, that 
however true thefe do6trines may 
be, yet it muft be inconfiftent with 
the juftice and goodnefs of the 
Creator, tO require from his crea- 
tures 
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tures the belief 6f propofiribrisr 
which contradift, or are abiive the 
reach of that reafon, Which he ha» = 
thought proper to beffibw upoii 
them. To this I anfwer, tliat ge- 
nuine Chriftianity requires no fuchf 
belief; It has difcoVcred to us 
many important truths, with^hichr 
we were before intircly unac- 
quainted, and amongft them arc 
thefe, that three Beings are fome-- 
way united in the divihe eflericey 
and that God* will^ accept of the 
fufFerings of Chrtfb as an^ atbfle- 
meht for the- fins' of maaikind;- 
Thefe, confidcred- ^r declarations^ 
of fa£ts only,, neither" contradift, or 
are above the- reacH- of hlimah rcai- 
ion: Thfc- fifft is^ a pr^rofition as? 

M 4 plain^ 
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plain, as that three equilateral lines 
compofe one triangle ; the other is 
as intelligible, as that one man 
fhould difcharge the debts of ano- 
ther. In what manner this union 
is formed, or why God accepts 
thefe vicarious punifliments, or 
to what purpofes they may be fub- 
fervient, it informs us not, be- 
caufe no information could enable 
us to comprehend thefe myfteries, 
and therefore it does not require 
that we Ihould know or believe 
any thing about them. The truth 
of thefe doftrines muft reft in- 
tirely on the authority of thofe 
who taught themi but then we 
Ihould reflect that thofe were the 
fame perfons who taught us a 

fyftem 
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^iflrem of religion more fublime^ 
and of ethics more perfeft, than 
any which our faculties were ever 
able to difcover, but which when 
difcoVered are exaftly confonant to 
our reafon, and that therefore we 
fhould not haftily rejed thofe in- 
formations which they have vouch- 
fafed to give us, of which our 
^eafon is not a competent judge. 
If an able mathematician proves to 
us the truth of feveral propo- 
fitions by demonftrations which 
we underftandj we hefitate not on 
his authority to affent to others, 
the procefs of whofe proofs we are 
not able to follow : why therefore 
fliould we refufe that credit to 
Chrift and his Apoftles, which we 

think 



think reaf&nible to give to ond 
ahotfhcr ? 

M^ny h^ve objeflfed t6 the 
whole fcheme 6^ this revelation as. 
partial;, flu6hiating^ iiidetiertniriate, 
tinjufl:, and unworthy of an ortl- 
nifcicnt and omnipotent aUdior,. 
who cannot be fuppofed' to havd 
hvouttd particular perfons,, coun- 
tries, and times, with diis divind^ 
conlrtlunicationj while others no 
tefs meritorious hav« been alto- 
gether excluded from its benefits ; 
Bor to- have changed and counter- 
afted his own defigns j that is, to 
have fbrrrred mankind a;ble arid* 
difpofed to render thcnrrfelves mi- 
ferable by their owii wickednefe,, 
and then to have coriti^ived fo 

flirangc 
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ftrangc an expedient to reftore^ 
them to that happinefs, which they^ 
need never have been permitted to 
forfeit ; and this to be brought 
about by the unneceflary inter- 
pofition of a mediator. To aU- 
this I ftiall only fay, that however 
unaccountable this may appear to 
us, who fee but as fmall a part of 
the Chriftian, as of the univerfat 
plan of creation, they are both iif 
regard to all thefe circumftances 
exadbly analogous to each other* 
In all the difpenfations of Provi- 
dence, with which we are ac- 
quainted> benefits are diftributed 
in a fimilar manner; health and 
ftrength, fenfe and fcience, wealth 
and power^ are all bcftowed on^ 

in- 
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individuals and communities in 
. different degrees and at different 
times. The whole deconomy of 
this world confifts of evils and 
remedies; and thefe for the moft 
part adminiftered by the inftru- 
mentality of intermediate agents. 
God has permitted us to plunge 
ourfelves into poverty, diftrefs, and 
mifery, by our own vices, and has 
afforded us the advice, inftruc- 
tions, and examples of others, to 
deter or extricate us from thefe 
calamities. He has formed us fub- 
je6t to innumerable difeafes, and 
he has beftowed on us a variety 
of remedies. He has made us 
liable to hunger, thirft, and na- 
kednefs, and he fupplies us with 

food, 
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food, drink, and cloathing, ufually 
by the adminiftration of others. 
He has created poifons, and he has 
provided antidotes. He has ordain- 
ed the winter's cold to cure the 
peftilential heats of the fumnaer, 
and the fummer's funfhine to dry 
up the inundations of the winter. 
Why the conftitution of nature is 
fo formed, why all the vifible dif- 
penfations of Providence are fuch, 
and why fuch is the Chriftlan dif- 
penfation alfo, we know not, nor 
have faculties to comprehend. God 
might certainly have made the 
material world a fyftem of perfedt 
beauty and regularity, without 
evils, and without remedies j and 
the Chriftlan difpenfation a fcheme 

only 
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only of moral virtue produffivc 
of happinefs, without the inter- 
vention of any atonenient or me- 
diation. He might have exempted 
our bodies from all difeafes, and 
our minds from all depravity, and 
we ftiould then have ftood in no 

need of medicines to reilore us to 
health, or expedients to reconcile 
us to hi« favour. It feems indeed 
to our ignorance, that this would 
have been more confiftent with 
juftice and reafon 5 but his infinite 
wifdom has decided in another 
manner, and fornacd the fyftems 
both of Nature and Chriftianity on 
other principles, and thefe fo ex- 
adbly fimilar, that we have caufe 
to conclude that they both muft 

proceed 
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iproceed from the fame {ourct of 
divine power and wifdom, howevcf 
inconfiilent with our reafon they 
may appear. Reafon is undoubt- 
edly pur foreft guide in 3JI ai3?tters, 
^rfiidi lie within the narrow c'lFf^h 
of her intelligence : On the fubje<St 
of revelation her province i§ onjy 
to examine into its authority, and 
when that is once proved, Ihe has 
no moriC to do, but to acquiefce 
in its doiElrines, and therefore is 
never fo ill employed, as wh^n 
flie pretends to accommodate them 
to her own ideas of reftitude and 
truth. God, fays this felf-fufficient 
teacher, is perfedly wife, juft, and 
good i and what is the inference ? 
That all his difpeflfations mufl: be 

con* 
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conformable to our notions of 
perfedt wifdom, juftice, and good- 
nefs : but it fhould firft be proved, 
that man is as perfeft^ and as wife 
as his Creator, or this confequencc 
will by no means follow y but ra- 
ther the reverie, that is, that the 
difpenfations of a perfeft and all=- 
wife Being muft probably appear 
unreafonable, and perhaps unjuft, to 
a Being imperfeft and ignorant j 
and therefore their feeming im^ 

poflibility may be a. mark of their 
truth, and in fome meafure juftify 
that pious rant of a mad enthuliaft^ 
*' Credo, quia impofllbile." Nor 
is it the leaft furprifing, that we 
are not able to underttand the 
fpiritual difpenfations of the Al- 
mighty, 
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mightyj when his material works 
are to us no lefs incomprehen- 
fible, our reafon can afford us 
no infight into thofe great pro- 
perties of matter, gravitation, at- 
tradtion, elafticity, and eleftricity, 
nor even into the eflence of mat- 
ter itlclf: Can reafon teach us 
how the fun's luminous orb can 
fill a circle, whofc diameter con- 
tains many millions of miles, with 
a conftant inundation of fucceffive 
rays during thoufands of years^ 
without any perceivable diminu- 
tion of that body, from whence 

* 

they are continually poured, of 
any augmentation of thofe bodies 
on which they fall, and by which 
they are conftantly abforbcd ? Can 

N reafon 
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rcafon tell us how thofe rays> darted 
with a velocity greater than that 
of a cannon ball, can ftrike the 
tendereft organs of the hunman 
frame without inflifting any de- 
gree of pain, or by what nFkeans 
this percuflion only can convey 
the forms of diftant objedfcs to an 
immaterial mind ? or how any 
union can be formed between ma- 
terial and immaterial eflences^ or 
how the wounds of the body can 
give pain to the foul, or the anxi- 
ety of the foul can emaciate and 
deftroy the body ? That all thefe 
things are fo,' we have vifible 
and indifputable demonftration ; 
but how they can be fo, is to us 

as incomprehenfible, as the moft 

abilrufe 
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abftrufc myfteries of Revelation can 
poflibly be. In fhort, we fee fo fmall 
a part of the great Whole, we know 
fo little of the relation, which the 
prefent life bears to pre-exiftent 
and future ftates ; we can conceive 
fo little of the nature of God, and 
his attributes, or mode of exiftence ; 
we can comprehend fo little of the 
material, and fo much lefs of the 
moral plan on which the univerfc 
is conftituted, or on what principle 
it proceeds, that, if a revelation 
from fuch a Being, on fuch fub- 
je6ts, was in every part familiar to 
our underftandings, and confonant 
to our reafon ; we fhould have 
great caufe to fulped its divine 
authority; and tlierefore, had this 

N 2 revelation 
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revelation been lefs incomprehen- 
fible, it would certainly have been 
more incredible. 

But I fhall not enter further in- 
to the confideration of thefe ab- 
ftrufe and difficult {peculations, be- 
caufe the difcuffion of them would 
render this fliort eflay too tedious 
and laborious a talk for the peru- 
fal of them, for whom it was prin- 
cipally intended; which are all 
thofe bufy or idle perfbns, whofc 
time and thoughts are wholly en- 
grofled by the purfuits of bufinefs, 
or pleafiire, ambition, or luxuryi 
who know nothing of this religion, 
except what they have accidentally 
picked up by defultory converfa- 
tion or fuperficial reading, and 

have 
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have thence determined with them- 
felves, that a pretended revelation 
founded on fo ftrange and im- 
probable a ftory, fo contradiftory 
to reafon, fo adverfe to the world 
and all its occupations, fo incre- 
dible in its doftrines, and in its 
precepts fo impracticable, can be 
nothing more than the impofition 
of prieftcraft upon ignorant and 

•4 

illiterate ages, and artfully con- 
tinued as an engine well-adapted 
to awe and govern the fuperfti- 
tious vulgar. To talk to fuch about 
the Chriftian religion, is to con-' 
verfe with the deaf concerning mu- 
fic, or with the blind on the 
beauties of painting : They want 
all ideas relative to the fubjeft, 

N 3 and 
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and therefore can never be made 
to cornprehend it : to enable them 
to do this, their minds mnft be 
formed for thefe conceptions by 
contemplation, retirement, and ab- 
ftraftion from bufinefs and diffi- 
pation, by ill-health, difappoint- 
fnents, and diftreffes ; and poflibly 
by divine irtterpofition, or by en- 
thufidrn, which is ufually mif- 
taken for it. Without fome of thefe 
preparatory aids, together with a 
competent degree of learning and 
application, it is impoffible that 
they can think or know, under- 
ftand or believe, any thing about 
it. If they profefs to believe, they 
deceive othets; if they fancy that 
they believe, they deceive them- 

felves% 
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felves. I am ready to acknowledge, 
that theife gentlemen, as far as their 
information reaches, are perfeftly 
in the right i and if they are en- 
dued with good underftandings, 
which have been intirely devoted 
to the b.ufinefs or amufements of 
the world, they can pafs no other 
judgment, and muft revolt from 
the hiftory and doftrines of this 
religion. ^^ The preaching Chrift 
*^ crucified was to the Jews . a 
^ ftumbling-block, and to the 
" Greeks fooiifhnefs * ; and fo it 
muft appear to all, who, like them, 
judge from eftabliihed prejudi- 
ces, falfe learning, and fuperficial 
knowledge; for thofe who are 

* I Cor. i. a6« 

N 4 quite 
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quite unable to follow the chain 
of its prophecy, to fee the beauty 
and juftnefs of its moral precepts, 
and to enter into the wonders of 
its dilpcnfations, can form no 
other idea of this revelation, but 
that of a confufed rhapfody of fic- 
tions and abfurdities. 

If it is aflced. Was Chriftianity 
then intended only for learned di- 
vines and profound philofophers ? 
I aniwer. No : it was at firft preach- 
ed by the illiterate, and received 
by the ignorant ; and to fuch are 
the pra6bical, which are the moft 
neceffary parts of it lufficiently 
intelligible: but the proofs of its 
authority undoubtedly ^re not, be- 
caufe thcfe mult be chiefly drawn 

from 
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from other parts, of a fpeculativc 
nature, opening to our inquiries 
inexhauftible difcoveries concern- 
ing the nature, attributes, and 
difpenfations of God, which can- 
not be underftood without fome 
learning and much attention. From 
thefe the generality of mankind 
muft neceflarily be excluded, and 
muft therefore truft to others for 
the grounds of their belief, if they 
believe at all. And hence perhaps 
it is, that faith, or eafinefs of be- 
lief, is fo frequently and fo 
ftrongly recommended in the gof- 
pelj becaufe if men require proofs^ 
of which they themfelves are in- 
capable, and thofe who have no 
knowledge on this important fub- 

jeft 
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jeft will not place fome confidence 
in thofe who have; the illiterate 
and unattentive muft ever continue 
in a ftate of unbelief : but then all 
fuch fhould remember, that in all 
fciences, even in mathematics 
themfelves, there are many pro- 
pofitions>. which on a curfory view 
appear ta the moft acute under- 
ftandings uninfl:ru6ted in that 
Icience, to be impoflible to be 
true, which yet on a clofer exami- 
nation are found to be truths 
capable of the ftrifteft demonftra- 
tion s and that therefore in difqui- 
fitions on which we cannot deter- 
mine without much learned in- 
veftigation, reafon uninformed is 
by no means to be depended on; 

and 
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and from -hence they ought furdy 
to conclude, that it may be at feaft 
as poffible for them to be miftaken 
in difbelieving this revelation, who 
know nothing of the matter, as 
for thofe great matters of reafon 
and erudition Grotius, Bacon, 

Newton, Boyle, Locke, Addifqn, 
and Lyttelton, to be deceived in 
their belief: a belief, to which 
they firmly adhered after the moft 
diligent and learned refearches into 
the authenticity of its records, the 
completion of the prophecies, the 
fublimity of its doftrines, the 
purity of it?s precepts, and the ar- 
guments of its adverfaries ; a be- 
lief, which they have teftified to 
the world by their -writings, with- 
out 
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out any other motive, than their 
regard for truth and the benefit of 
mankind. Should the few fore- 
going pages add but one mite to 
the treafures with which thefc 
learned writers have enriched the 
world i if they Ihould be fo fortu- 
nate as to perfuade any of thefc 
minute philofophers to place fome 
confidence in thefe great opinions, 
and to diftruft their own ; if they 
fhould be able to convince them, 
that notwithftanding all unfavour- 
able appearances, Ghriftianity may 
not be altogether artifice and error; 
if they Ihould prevail on them 
to examine it with fome attention, 
©r, if that is too much trouble, not 

to rejeft it without any examina- 
tion 
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tlon at all; the purpo^ of this 
little work will be fufficiently an- 
fwered. Had the arguments herein 
ufed, and the new hints here flung 
out, been more largely difcufled, 
it might eafily have been extended 
to a more confiderable bulk ; but 
then the bufy would not have had 
leifure, nor the idle inclination to 
have read it. Should it ever have 
the honour to be admitted into 
fuch good company, they will im- 
mediately, I know, determine, that 
it muft be the work of fome en- 
thufiaft or methodift, fome beg- 
gar, or fome' madman. I fhall 
therefore beg leave to aflure them, 
that the author is very far removed 
from all thefe charadlers : that 

he 
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he once perhaps believed as 
little as themfelvesj but having 
fome leifure and more curiofity, 
he employed them both in re- 
folving a queftion which feemed 

to him of fome importance,— 
Whether Chriftianity was really an 
impofture founded on an abfurd, 
incredible, and obfolete fable, as 
many fuppofe it ? Or whether it is, 
what it pretends to be, a revela- 
tion communicated to mankind by 
the interpofition of fupernatural 
power ? On a candid enquiry, he 
foon found, that the firft was an 
abfolute impoffibility, and that its 
pretenfions to the latter were 
founded on the moft folid grounds : 
In the further purfuit of his exami- 
5 nation. 



[ 191 ] 

nation, he perceived, at ervery ftep, 
new lights arifing, and fome of the 
brighteft from parts of it the moft 
obfcure, but produftive of the 
clearcft proofs, becaufe equally 
beyond the power of human arti- 
fice to invent, and human reafon to 
difcover. Thefe arguments, which 
have convinced him of the divine 
origin of this religion, he has here 
put together in as clear and con- 
cife a manner as he was able, 
thinking they might have the fame 
cfFeft upon others, and being of 
opinion, that if there were a few 
more true Chriftians in the world, 
it would be beneficial to them- 
felves, and by no means detri- 
mental to the public. 
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